A 


PLAIN ACCOUNT 


CHRISTIAN PERFECTION, 


AS BELIEVED AND TAUGHT 


By the Rev. Mr. JOHN WESLEY, 


From the YEAR 1725, to the Year 1777. 


THE SEVENTH EDITION, 


— — 
—— — * ** — 


— 


— — — TC, 


1 & &* a 7 


Printed by G. Paramore, North-Green, Worſhip-Street. 
Sold by G. WuHr1TF1ELD, at the Chapel, City-Road; 
and at the Methodiſt Preaching-Houſes in Towu and Coun- 
tuy. 1794 · 


L Price Six - PEN. J 


7 
(-) 


10 Jun 1952 


— 


tions of 


A 
PLAIN ACCOUNFT, Se. 
AT I purpole in 


VV is, to give a plain and diſtin account 
of the eps, by which I was led, during a courſe 
of many , to embrace the doctsine of Chriſtian 
Perfefhon. is I owe to the ſerious part of man- 
kind, thoſe who deſire to know all the truth as it is 
in Jeſus. And theſe. are only concerned in queſ- 
ion is kind. To theſe I would nakedly de- 
clare.the thing as it is, endeavouring all along 1 
ſhew, from one period to another, both what 
thoug 8 Fe why I thought ſo. F * | 

2. In the year 1725, being in the 23d year of m 

I met with 5 Taylor's ** Rule and Ee. 
ciſes of holy living and dying.“ In reading ſeveral 
parts of this book, I was exceedingly affected: that 
part in particular, which relates to pay of inten- 
tion. Inſtantly I reſolved.to dedicate all my life to 
God, all my thoughts, and words, and aftions : be- 
ing thoroughly convinced, there was no medium; 
but that every part of m life, (not ſome only) malt 
either be a ſacrifice to God, or myſelf, that is in 
effect, to the devil. 

Can any ſerious on doubt of this, or find a 
medium between ſerving God, and ſerving the 
devil ? x | 

3. In the year 1729, I met with Kempis's Chriſ- 
tian Pattern. The nature and extent of inward Re- 
ligion, the religion of the heart, now appeared to me 
in a ſtronger light, than ever it had done before, 1 
ſaw, that giving even all my life to God, (ſuppoſing 
it poſſible todo this, and go no farther) would profit 
me nothing, unleſs I gave my heart, yea all my 
heart, to him. I ſaw, that “Simplicity of inten- 
tion, and purity of affeftion,”” one deſign in all we 
* A 2 ſpeak 
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ſpeak or do, and one defire ruling all our tempers, 
are indeed the wings of the ſoul, without which 
ſhe can never aſcend the mount of God. 

4. A year or two after, Mr. Law's „ Chriſtian 

Perfection, and Serious Call,“ were put into my 
hands, Theſe convinced me more than ever, of the 
abſolute impoſſibility of being half a chriſtian. And 
I determined, through his grace, (the abſolute ne- 
ceſſity of which I was deeply ſenſible of) to be all- 
devoted to God, to give him all my foul, my body 
and my ſubſtance. 
Will any conſiderate man ſay, that this is carrying 
matters too far ? Or that any thing leſs is due to him, 
who has given himſelf for us, than to give him our- 
ſelves, all we have, and all we are. 

In the 1729, I began not only to read, 
but to ſtudy the Bible, as the one, the only ſtandard 
of truth, and the only model of pure religion, 
Hence I ſaw, in a clearer and clearer light, the in- 
diſpenſable neceſſity of having the mind which was 
in Chriſt, and of walking as Chriſt alſo walked ; 
even of ety, + not ſome part only, but all the mind 
which was in him; and of walking as he walked, 
not only in many or in moſt reſpects, but in all 
things. And this was the light, wherein at this 
time I 22 conſidered religion, as an uniform 
following of Chriſt, an entire in ward and outward 
conformity to our Maſter. Nor was I afraid of any 
thing more, than of bending this rule to the expe- 
rience of myſelf, or of other men; of allowing my- 
ſelf in any the leaſt diſconformity to our grand 
Exampler. 

6, On January 2, 1733, 1 preached before the 
Univerlity, in St. Mary's Church, Oxford, on „the 
2 4 of the heart ;** an account of which I 
gave in theſe words, It is that habitual diſpoſition 


of ſoul, which in the ſacred writings is termed holi- 


neſs, and which directly implies, the being cleanſed 
from fin, from all filthineſs both of fleſh and ſpirit, 
and, by conſequence, the being endued with thoſe 
virtues, which were in Chriſt Jeſus, the being ſo 
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tc renewed in the image of our mind, as to ba 
% perfeft.as our Father in heaven is“ pe 5 

n the ſame ſermon I obſerved, © Love is the ful 
filling of the law, the end of the commandment.” 
It is not only the firſt and great command, but all 
the commandments in one, Whatſoever things are, 
juſt, whatſoever things arc pure, it there be any. vir= 
tue, if there be any praile,“ they are all compriſed. 


in this one word, Love. In this is perfection, and. 


glory, and happineſs : the royal law of heaven and 
earth is this, Thou ſhalt love the Lord thy God. 
with all thy heart, and with all thy ſoul, and with 
all thy mind, and with all thy ſtrength.” The ane. 
perfett good ſhall be your one ultimate end. One 
thing ſhall ye deſire for its own ſake, the fruition of 
him who is all in all. One happineſs ſhall ye pro- 
poſe to your ſouls, even an union with him that 
made them, the having “ fellowſhip with the Fa- 
ther and the Son,” the being joined to the Lord, 


in one ſpirit.” One deſign ye are to purſue to tha 


end of time, the enjoyment of God in time and in 
eternity, Deſire other things ſo far as they tend to 
this: love the creature, as it leads to the Creator, 
But in every ſtep you take, be this the glorioug 

int that terminates your view. Let every affec- 
tion, and thought, and word, and action, be ſubor- 
dinate to this, Whatever ye defire or fear, what- 
ever ye ſeek or ſhun, whatever ye think, ſpeak, or 
do, be it in order to your happineſs in God, the ſole 
end, as well as ſource of your 5 being.“ 

I concluded in theſe words, Here is the ſum of 
the perfect law, the circumci ion of the heart. Let 
the ſpirit return to God that gave it, with the whole 
train of its affections.— Other ſacrifices from us he 
would not, but the living ſacrifice of the heart hath 
he choſen. Let it be continually offered up to God 
through Chriſt, in flames of holy love. And let no 
creature be ſuffered to ſhare with him: for he is a 
jealous God. His throne will he not divide with 
another; he will reign without a rival. Be no de- 
fign, no deſire admitted there, but what has him 
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for its ultimate object. This is the way wherein 
thoſe children of God once walked, who being 
dead ſtill ſpeak to us, « Defire not to live but to 
praiſe his name ; let all your thoughts, words and 
works tend to his glory.“ Let your ſoul be filled 
with fo entire a love to him, that you may love 
nothing but for his ſake.” Have a pure intention 
of heart, a ſtedfaſt regard to his glory in all your 
actions.“ For then, and not till then, is that mind 
in us, which was alſo in Chriſt Jeſus, when in every 
motion of our heart, in every word of our tongue, 
in every work of our hands we purſue nothing but 
in relation to him, and in ſubordination to his plea- 
ſure; when we too neither think, nor ſpeak, nor 
akt, to fulfil our own will, but the will of him that 
ſent us: when, whether we eat or drink or what- 
ever we do, we do it all to the glory of God.””* 

It may be obſerved, this ſermon was compoſed 
the firſt of all my writings which have been pub- 
hihed. This was the view of religion I then had, 
which even then I ſcrupled not to term PerfeQtion. 
This is the view I have of it now, without any ma- 
terial addition or dimunition. And what is there 
here, which any man of underſtanding, who believes 
the Bible, can object to? What can he deny with- 
out flatly contradifting the ſcripture ? What retrench 
without taking from the word of God ? 

7. In the ſame ſentiment did my Brother and I 
remain, (with all thoſe young gentlemen in derifion 
termed Methodiſts) till we embarked for America, 
in the latter end of 2735. It was the next year, 
while I was at Savannah, that I wrote the follow- 
ing lines: 

Is there a thing beneath the ſun, 

That ſtrives with thee my heart to ſhare ? 
Ah tear it thence, and reign alone ! 

The Lord of every motion there! 

In the beginning of the year 1738, as I was re- 
turning from thence, the cry of my heart was, 

O grant that nothing in my foul 
May duell but thy 2 alone 
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O love poſſeſs me whole, 
rao my treaſure, and my crown ! 

Strange fires far from my heart remove: 

My every aft, word, thought, be Love 

I never heard that any one objected to this. And 
indeed who can object? Is not this the language, 
not only of every believer, but of every one that is 
truly . But what have I wrote, to this 
Ws which is either ſtronger or plainer ? 

In Auguſt following I had a long converſation 
with Arvin Gradin, in Germany. After he had 
iven me an account of his 2 deſired 
Lie to give me in writing a definition of the full 
aſſurance of faith, which he did in the following 
words, | | 

„ Requies in ſanguine Chriſti : firma fiducia in 
Deum et perſuaſio de gratia divina: tranquilitas men- 
tis ſumma, atque ſerenitas & pax, cum abſentia 
omnis deſiderii carnalis, & ceſſatione peccatorum 
etiam internorum.“ 

% RRepoſe in the blood of Chriſt: a firm confidence 
in God and perſuaſion of his favour: the higheſt 
tranquility, ſerenity, and peace of mind, with a de- 
liverance from every fleſhly delire, and a ceſſation 
of all, even inward fins,” 

This was the firſt account I ever heard from any 
living man, of what I had beforc learned myſelf 
from the oracles of Gud, and had been praying for 
(with the litile company of my lriends, and expec- 
ting for ſeveral years. 

9. In 1739, my Brother and I publ:ſhed a volume 
of „Hymns and Sacred Poems.“ In many of theſe 
we declared our ſentiments ſtrongly and expliculy, 
S0 p. 24. | 

Turn the full ſtream of nature's tide : 
Let all our actions tend 

To tnee, their ſource ; thy love the guide, 
Thy gloiy be the end. 


Earth then a ſcale to heaven ſhall be: 
Scuſe {hall point out the road: 
The creatures all ſhall lead to thee, 
Aud all we talle be God. 


H rain. 


(8) 


Again. Lord, arm me with thy Spirit's might, 
1 4 by thy name: 
my "ring t ts umte, 
Of all my . the aim: 
Thy love attend me all my days, 
And my ſole buſineſs be oy praiſe. p- 122, 
ain. r for thee I aſk and | 
the = ſtrong the principle — 
Carries me out with ſweet conſtraint, 
Till all my hallow'd ſoul be thine ; 
. Piung'd in the Godhead”s deepeſt ſea, 
And loſt in thine immenſity ! p- 123. 
Once more. Heavenly Adam, liſe divine, 
Change my nature into thine, 
Move and ſpread throughout my foul, 
AQuate fill the whole. p. 133. 


It would be eaſy to cite many more paſſages, to 
the ſame effect. But theſe are ſufflcient to ſhew, 
beyond contradiftion, what our ſentiments then 
were. 

10. The firſt tract ] ever wrote expreſsly on this 
ſubject, was publiſhed in the latter end of this year, 
That none might be prejudiced before they read it, 
I gave it the indifferent title of + The Character 
of a Methodiſt.” In this I deſcribed a perfe& 
Cariſtian, placing in the front, © Not as though IL 
had already attained.” Part of it I ſubjoin without 
any alteration, 

« A Methodiſt is one, who loves the Lord his 
God with all his heart, with all his ſoul, with all 
his mind, and with all his ſtrength. God is the joy 
of his heart, and the deſire of his foul, which is con- 
tinually crying, Whom have I in heaven but thee 3 
and there is none upon earth, whom I deſire but 
thee, My God and my all! Thou art the ſtrength 
of my heart, and my portion for ever.“ He is there- 
fore happy in God, yea, always happy, as having in 
him a well of water ſpringing up unto everlaſting 
life, and overflöwing his foul with peace and joy. 
Perfect love having now caſt out fear, he rejoices 
cvermore. Yea, his joy 15s full, and all his bones 
Cry Cut, © Blefſed be the God and Father of our 
Lord Jeſus Chriſt, who according to his abundant 
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merey, hath begotten me again unto a living hope 
of an inheritance incorruptible re- 
ferved in heaven for me.“ 

% And he, who hath this hope, thus full of im- 
mortality, in every thing giveth thanks, as knowin 
that this is (What ſoever it 1s) the will of God in Chri 
Jeſus concerning him, From bim therefore he 
cheerfully receives all, ſaying, „Good is the will 
of the Lord; and whether he giveth or taketh 
away, equally bleſſing the name of the Lord. Whe- 
ther in caſe or pain, whether in ſickneſs or health, 
whether in life or death, he giveth thanks from the 

nd of the heart, to him who orders it for good; 
into whoſe hands he hath wholly committed his 
body and ſoul, as into the hands of a faithful Crea- 
tor. He is therefore anxiouſly careful for nothing, 
as. having “ caſt all his care on him that careth for 
him, — in all things reſting on him after making 
his requeſt known to him with thankſgiving.” “ 

« For indeed he prays without ceaſing ; at all 
times the language of his heart is this, · Unto thee 
is my mouth, though without a voice, and my 
filence ſpeaketh unto thee.” His heart is lifted up 
to God at all times, and in all places. In this he is 
never hindered, much leſs interrupted, by any per- 
ſon or thing. In retirement or company, in leiſure, 
buſineſs, or converſation, his heart is ever with the 
Lord, Whether he lie down, or riſe up, God is in 
all his thoughts: he walks with God continually, 
having the loving eye of his ſoul fixed on him, and 
every where ſeeing him that is inviſible, 

« And loving God, he loves his neighbour as 
himſelf : he loves every man as his own foul. He 
loves his enemies, yea, and the enemies of God, 
And if jt be not in his power to do good to them 
that hate him, yet he ceaſes not to pray for them, 
though they ſpurn his love, and {till deſpitefully 
uſe him, and perſecute him. 

« For he is pure in heart. Love has purified his 
heart from envy, malice, wrath and every unkind 
temper. It has cleanſed him from pride, whereof 
only cometh contention ; and he hath now © put 

on 
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on-bowels of mercies, kindneſs, humbleneſs of mind, 
meckneſs, long-luffering.” And indeed all poſſible 
ground for contention, on his part, is cut off, For 
none can take from him what he deſires, ſeeing he 
« loves not the world, nor any of the things of the 
world: but all his defire is unte God, and to the 
remembrance of his name.” 

« Apreeable to this his ong defire, is the one dey 
ſign of his liſe, namely, « To do not his own will, 
but the. will of him that ſent him,” His one inten- 
tion at all times and in all places is, not to pleaſe 
himſelf, but him whom his foul loveth. He hath a 
ſingle eye. And becauſe his © eye is ſingle, his 
whole body is full of light; The whole is light, as 
when the bright ſhining of a candle doth enlighten 
the houſe,” God reigns alone: all that is in the 
foul 1s Holineſs to the Lord. There is not a motion 
in his heart but is according to his will. Every 
thought that ariſes points to him, and is in obedi- 
ence to the law of Chriſt, 

« And the tree is known by its fruits. For as he 
loves God, ſo he keeps his commandments ; not only 
ſome, or moſt of them, but All, from the leaſt to the 
greateſt, He is not content to keep the whole law 
and offend in one point, but has in all points « a 
conſcience. void of offence, towards God and to- 
wards- man.” Whatever God has forbidden he 
avoids, whatever God has enjoined he does. He 
runs the way of God's commandments,” now He 
hath fet his heart at liberty. It is his glory and joy 
ſo to do; it is his daily crown of rejoicing, to do 
the will of God on earth as it is done in heaven.” 

« All the commandments of God he accordingly 
keeps, and that with all his might. For his obedi- 
ence is in proportion to his love, the ſource from 
whence it flows. And therefore, loving God with 
all his heart, he ferves him with all his ſtrength. 
He continually preſents his ſoul and body “a living 
ſacrifice, holy, acceptable to God;” entirely and 
without reſerve, devoting himſelf, all he has, all he 
is, to his glory. All the talents he has, he conſtants 
ly employs according to his Maſter's will; every 
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＋ I * he doeth, it is 
all to the glory of God.” In all his employments 
of cvery kind, he not only aims at this, which is 
implied in having a ſingle eye) but actually attains 
it. His buſineſs and his refreſhments, as well as his 
prayers, all ſerve to this great end. Whether he fit 
in the houſe, or walk by the way; whether he lie 
down, or riſe up, he is promoting in all he ſpeaks or 
does, the one bufineſs of his life, Whether he put 
on his apparel, or labour, or cat and drink or divert 
himſelf from too waſting labour, it all tends to ad- 
vance the glory of God, by peace and good-will 
among men. His own invariable rule is this, What- 
ſoever ye do in word or deed, do it all iv the name 
of the Lord Jeſus, giving thanks to God even the 
Father through him.” 

% Nor do the cuſtoms of the world at all hinder 
his “running the race which is ſet before him.“ He 
carmot therefore lay up treaſures on earth, no more 
than he can take fire into his boſom. He cannot 
ſpeak evil of his neighbour, any more than he can 
he either for God of man, He cannot utter an un- 
kind word of any one; for love keeps the door of 
his lips. He cannot ſpeak idle words: no corrupt 
converſation ever comes out of his mouth; as is all 
that is not good to the uſe of edifying, not fit to mi- 
niſter grace to the hearers, But © whatſoever things 
are pure, whatſoever things are lovely, whatſoever 
things are jaſtly of good report, he thinks, ſpeaks 
and acts, adorning the goſpel of God our Saviour in 
all things.” 

Theſe are the very words, wherein I largely de- 
clared, for the firſt time, my ſentiments of Chriſtian 
Perfection. And is it not eaſy to fee, 1. That this 
is the very point, at which I aimed all along from 
the year 1725? And more determinately from the 
year 1730, when I began to be, homo unius libri, a 
man of one book, regarding none (comparatively) 
but the Bible P Is it not caſy to lee, 2. That this is 
the very fame doctrine, which I believe and teach 
at 


3 
at this day; not adding one point, either to that in- 
ward or out ward holineſs, which I maintained eight 
and thirty years ago? And it is the ſame, which, 
by the grace of God, I have continued to teach 
from that time till now : as will appear to every im- 
partial perſon, from the extracts ſubjoined below. 

11. 1 do not know, that any writer has made any 
objeftion againſt that tract to this day. And for 
ſome time, I did not find much oppoſition upon that 
head, at leaſt, not from ſerious perſons, But after 
a time, a cry aroſe, and (what a little ſurpriſed me) 
among religious men, who affirmed, not that I ſta- 
ted Perfection wrong, but that “there is no Perfec- 
tion on carth ;” nay, and fell vehemently on my 
Brother and me, for affirming the contrary, We 
ſcarce expected ſo rough an attack from theſe : eſpe- 
cially, as we were clear on Juſtification by Faith, 
and careful to aſcribe the whole of ſalvation to the 
mere grace of God. But what moſt ſurpriſed us 
was, that we are ſaid to “ diſhonour Chriſt,” by 
aſſerting that he ſaveth to the uttermoſt; by main; 
taining bo will reign in our hearts alone, and ſub- 
due all things to himſelf ! 

12, I think it was in the latter end of the year 
1740, that I had a converſation with Dr, Gibſon, 
then Biſhop of London, at Whitehall. He aſked 
me what I meant by Perfection. I told him with- 
out any diſguiſe or reſerve, When I ceaſed ſpeak- 
ing he ſaid, Mr. Weſley, if this be all you mean, 
Publiſh it to all the world, If any one then can 
confute what you ſay, he may have free leave.” 
« ] anſwered, «+ My Lord, I will,” and according- 
ly wrote and publiſhed the ſermon on Chriſtian 
Perfettion. | | 
In this I endeavoured to ſhew, * 1. In what 
ſenſe Chriſtians are not. 2. In what ſenſe they are 
perfect. 

I. In what ſenſe they are not. They are not per- 
fect in knowledge. They are not free from iguo- 
rance, no, nor from miitake, We are no more to 
expect any living man to be infallible, than to be 
omniſcient. They are not free from infirmities, ſuch 
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as weakneſs or ſlowneſs of underſtanding, irregular 


| quickneſs or heavineſs of imagination. Such in 


another kind are, impropriety of language, ungrace- 
fulneſs of pronunciation : to which one might add 
a thouſand nameleſs defects, either in converſation 
or behaviour. From ſuch infirmitics as theſe none 
are perfectly frecd, till their ſpirits return to God. 
Neither can we expett till then, to be wholly freed 
from temptation : fur the ſervant is not above his 
maſter,” But neither in this ſenſe is there any abſo- 
lute perfettion on earth. There is no perfectiou of 
degrees, none which docs not admit of a coatinual 
increaſe, 

II. In what ſenſe then are they perfe? Obſerve, 
We are not now to ſpeak of babes in Chiiſt, but 
adult Chriſtians, But even babes in Chrilt, arc iv 
far perfect as not to commit fin. This St, Joln 
affirms expreſsly ; and it cannot be diſproved by the 
examples of the Old Teſtament, For whit if the 
holicit of tne ancient Jews, did ſometimes commit 
lin ? We cannot infer from hence, that „all Chriſ- 
tians do and muſt commit fin as long as they live.“ 
But does not the ſcripture ſay, A juſt man finneth 
ſeven times a day ? It does not, Indeed it lays, „A 
juſt man falleth ſeven times.“ But this is quite ano- 
ther thing. For, firſt, the words, a day, are not in 
the text. Secondly, here is no mention of falling 
into ſin at all. What is here mentioned, is falling 
into temporal affliction. 

But elſewhere Solomon ſays, There is no man 
that finneth not.” Daubtleſs thus it was in the 
days of Solomon; yea, and from Solomon io 
Chriſt there was then no man that ſinned not.“ 
But whatever was the caſe of thoſe under the law, 
we may ſafely affirm with St. John, that ſince the 
goſpel was given, * he that is born of God ſinneth 
not.” 

The privileges of Chriſtians are in no wiſe to be 
meaſured by what the Old Teſtament records con- 
cerning thoſe who were under the Jewiſh diſpenſa- 
tion: leeing the fullneſs of time is now come; the 
Holy Ghoſt is now given; the great * 3 
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God is now brought to men by the revclation of 
Jeius Chriſt. The kingdom of heaven is now ſet 
up on earth, concerning which the Spirit of God 
declared of old time, (ſo far is David from being the 
patteru or ſtandard of Chriſtian Perfection) “ He 
that is feeble among them at that day fhall be as 
Dvd, and the houſe of David ſhall be as the angel 
of the Lord before them.” Zech. xii. 8. 

„But the Apoſtles themſelves committed fin, 
Peter by diſſembling, Paul by his ſharp contention 
with Bernabas.” Suppoſe they did, will you argue 
thus: If two of the Apoſtles once committed fin, 
then all other Chriſtians in all ages, do and muſt 
commit fin as long as they live?“ Nay, God forbid 
we ſhould thus ſpeak. No neceſſity of fin was laid 
upon them: the grace of God was ſurely ſufficient 
for them. And it is ſufficient for us at this day. 

But St. James ſays, In many things we offend 
all.” True: but who are the perſons here ſpoken 
of? Why, thoſe many maſters or teachers whom 
God hath not fent : not the Apoſtle himſelf nor any 
reat Chriſtian, That in the word we (uſed by a 
figure of ſpecch, common in all other, as well as 
the inſpired writings} the Apoſtle could not poſ- 
fibly include himſelf, or any other true believer, 
appears, firſt from the ninth verſe, © Therewith 
bleſs we'God, and therewith curſe we men.“ Sure- 
ly not we Apoſtles / Not we behevers ! Secondly, 
from the words preceding the text: My brethren, 
be not many maſters or teachers, knowing that we 
ſhall receive the greater 'condemnation, For in 
many things we offend all.” We! Who? Not the 
apoſtles nor true believers, but they who were to re- 
ceive the greater condemnation, becauſe of theſe 
many offences. Nay, thirdly, the verſe itſelf proves, 
that we offend all cannot be ſpoken either of all 
men, or all Chriſtians, For in it immediately fol- 
lows the mention of a man who offends not, as the 
we firlt mentioned did: from whom therefore he is 
profeſſedly contradiſtinguiſhed, and pronounced a 
perfect man, 


But 


- we 9 * your * w 


1 4 _ 4a XX £4 4. 7A C2 rod. 


7* 


UE 


16 

But St. John himſelf ſays, „ If we fay that we 
have no fin we deceive ourſelves. And if we ſay 
we have not finned, we make him a Har, and his 
word is not in us,” 5 

I anſwer, 1. The tenth vexſe fixes the ſenſe of 
the 8th, „If we ſay we have not ſin in the former, 
being explained by, If we ſay we have not ſinned, 
in the latter verſe. 2. The point under conſideration 
is not, whether we have or have not ſinned hereto- 
fore; and neither of theſe verſes alerts, that we do 
fin, or commit ſin now. 3. The ninth verſe explains 
both the eighth and tenth. If we confeſs our ſins, 
he is faithful and juſt, to forgive us our fins, and to 
cleanſe us from all unrighteouſneſs.” As if he had 
ſaid, I have before affirmed, „The blood of Chriit. 
cleanſeth from all fin.” And no man can lay l need 
it not; 1 have no ſin to be cleanſed from. If we 
lay, we have no fin, that we have not ſinned, we de- 
ceive ourſelves,” and make God a liar. But if we 
conſeſs our fins, he is faithful and juſt,” not only to 
forgive us aur fins, but alſo to cleanſe. us from all 
unrighteguineſs,” that we may go and fin no more.“ 
In conformity therefore both to the doctrine of St. 
John, and the whole tenor of the New Teſtament, 
we kx this concluſion, A Chriſtian is ſo far perfect, 
as not to coramit fin, 

This is the glorious privilege of every Chriſtian, 
vea, though he be but a babe in Chriſt, But it is 
only of grown Chriſtians it can be affirmed, they are 
in luch a ſenſe perfect, as, ſecondly, to be freed from 
evil thoughts and evil tempers. Firſt, from evil 
ar ſinful thoughts. Indeed whence ſhould they. 
ipring? *Qutot the heart of man,” if at all, proceeds 
evil thoughts.” If therefore the heart be no longer 
evil, then evil thoughts no longer proceed out of it. 
For © a good tree cannot bring forth evil fruit.“ 

And as they are freed from evil thoughts, ſo like- 
wiſe from evil tempers. Every one of theſe can ſay 
with St. Paul, „I am crucified with Chriſt : never- 
theleſs I live; yet not I, but Chriſt liveth in me:“ 
words that manifeſtly deſcribe a deliverance from 
inward, as well as from outward lin, This is ex- 
prefſed both negatively, - I live not,” my evil nature, 
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the body of fin is deſtroyed ; and poſitively, © Chriſt 
Iiveth in me,” and therefore all that is holy, and juſt, 
and good. Indeed both theſe, Chriſt liveth in me, 
and, I live not, are inſeparably connected. For 
what communion hath light with darkneſs, or Chriſt 
with Belial ? 

He therefore, who liveth in theſe Chriſtians, hath 

urified their hearts by faith; inſomuch that every 
one, that has Chriſt in him, the hope of glory, pu- 
rifieth himſelf even as he is pure. He is purified 
from pride; for Chriſt was lowly in heart. He is 
pure from deſire and ſelf-will: for Chriſt deſired 
only to do the will of his Father. And he is pure 
from anger, in the common ſenſe of the word; for 
Chriſt was meek and gentle. I ſay, in the common 
ſenſe of the word ; for he is angry at fin, while he 
is grieved for the ſinner. He feels a diſplacency at 
every offence againſt God, but only tender com- 
paſſion to the offender. Hg | 

Thus doth Jeſus ſave his people from their fins, 
not only from outward fins, but from the fins of 
their hearts. True, ſay ſome, but not till death, not 
in this world. Nay, St. John ſays, © Herein is our 
love made perfect, that we may have boldneſs in the 
day of judgment, becauſe as he was, fo are we in 
this world.“ The apoſtle here, beyond all contra- 
dition, ſpeaks of himſelf and other living Chriſ- 
tians, of whom he flatly affirms, that not only at or 
after death, but in this world, they are as their 
maſter. 

Exactly agreeable to this are his words in the firſt 
chapter: © God is light, and in him, is no darkneſs 
at all, If we walk in the light, as he is in the light, 
we have fellowſhip one with another, and the blood 
of Jeſus Chriſt his Son cleanſeth us from all fn.” 


And again: If we confeſs our fins, he is faithful 


and juſt to forgive us our fins, and to cleanſe us 


from all unrighteouſneſs.“ Now it is evident, the 
apoſtle here ſpeaks of a deliverance wrought in this 


world. For he ſaith not, The blood of Chriſt will 


cleanſe (at the hour of death, or in the day of judg- 
Chriitians. 


ment) but it cleanſcth at the tune preſent, us living 
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Chriſtians from all ſin, And it is equally evident, 
that if any fin remain, we are not cleanſed from all 
ſin. If any unrighteouſneſs remain in the ſoul, it is 
not cleanſed from all unrightcouſneſs. Neither let 
any ſay, that this relates to juftiication only, or the 
cleanſing us from the guilr of fin : firſt, becauſe this 
is confeunding together what the {tle clearly 
diſtinguiſhes, who mentions firſt, & to forgive us our 
ſs,” and then, “ tocleanſe us from all unrighteon- 
neſs :” ſecondly, becauſe this is aſſerting juſtification 
by works in the (ſtrongeſt ſenſe poſüble: it is making 
all inward as well as all outward holineſs, neceffarily 
previous to juſtiſication. For if the cleanſing here 
ſpoken of is no other than cleanſing us from the 
guilt of fin, then we are not cleanſed from guilt, 
that is, not juſtified, unleſs on condition of walking 
in the light as he is in the light. It remains then 
that Chriſtians are ſaved in this world from all fin, 
from all unrighteouſneſs; that they are now in ſuch 
a ſenle verfedl as not to commit ſin, and to be freed 
from evil thoughts and evil tempers. | 

It could not be, but that a diſcourſe of this kind, 
which directly contradifted the favourite opinion 
of many, who were eſteemed by others, and puſſibly 
eſteemed themlelves, ſome of the beſt of Chriſtians, 
whereas, if theſe things were ſo, they were not 
Chriſtians at all, ſhould give no ſmall offence, Many 
an{wers or animadverſions therefore were expected: 
but I was agreeably diſappointed. I do not know 
that any appeared: ſo 1 went quietly on my way. 
13. Not long after, I think in the fpring, 1741, 
we publiſhed a ſecond volume of hymas. As 1 
doctrine was ſtil} much miſunderſtood, and conſe- 
quently miſrepreſented, I judged it needful to ex- 
plain yet farther upon the head, which was done iu 
the preface to it as follows: 

« This great gift of God, the falvation of our 
ſouls is no other, thay the image of God freſh 
ſtamped on our hearts, It is 4a renewal in the 
ſpirit of our minds, after the likenels of him that 
created them.“ Ged hath now laid the axe unto 
the root of the tree, purifving their hearts by faith, 
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and ( cleanſing all the thoughts of their hearts by 
the inſpiration of his holy ſpirit.” Having this 
hope, that they ſhall ſee God as he is, they purify 
themſelves even as he is pure, and are holy, as he 
that hath called them is holy, in all manner of con- 
verſation. Not that they have already attained all 
that they ſhall attain, either are already in this 
ſenſe) perfect. But they daily go on from ſtrength 
to ſtrength ; beholding now, as in a glaſs, the glory 
of the Lord, they are changed into the ſame image, 
from glory to glory, by the ſpirit of the Lord. 

« And where the ſpirit of the Lord is, there is 
liberty, ſuch liberty, from the law of fin and death, 
as the children of this wortd will not believe, tho” 
a man declare it unto them. The Son hath made 
them free whoare thus born of God, from that great 
root of fin and bitterneſs, Pride. They feel that all 
their ſufficiency is of God, that it is he alone who is 
in all their thoughts, and worketh in them both to 
will and to do of his good pleaſure. They feel, that 
it is not they that ſpeak, but the ſpirit of their Fa- 
ther who ſpeaketh in them, and that whatſoever is 
done by their hands, the Father who is in them, 
he doth the works, So that God is to them all in 
all, and they are nothing in his fight, They are 
freed from ſelf- will, as deſiring nothing but the holy, 
and Perfect will of God: not ſupplies in want, not 
eaſe in pain, nor life, or death, or any creature, 
but continually crying in their inmoſt ſoul, „Fa- 
ther, thy will be done. They are freed from evil 
thoughts, ſo that they cannot enter into them, no, 
not for a moment. Aforetime, when an evil thought 
came in, they looked up, and it vaniſhed away. 
But now it does not come in, there being no room 
for this, in a ſoul which is full of God. They are 
free from wanderings in prayer. Whenſoever they 
Pour out their hearts in a more immediate manner 


* This is too flrong. Our Lord himſelf defired eaſe in 
pain. He a'ked for it, only with reßgnation: Not as I wall, I 
delue, but as thou will, 
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before God, they have * no thought of any thing 
pat, or abſent, or to come, but of God alone, In 
times paſt, they had wandering thoughts darted in, 
which yet fled away like ſmoke: but now that 
{ſmoke does not riſe at all. They have no fear or 
doubt, either as to their ſtate in general, or as to 
any + particular action. The unction from the Holy 
One teacheth them every hour, what they ſhall do, 
and what they ſhall ſpeak. Nor therefore have 
they { any need to nin concerning it, They are 
in one ſenſe freed from temptations : for though 
numbetleſs temptations fly about them, yet they 
| trouble them not, At all times their ſouls are 
even and calm, their hearts are ſtedfaſt and unmove- 
able. Their peace, flowing as a river, paſſeth all 
underſtanding, and they rejoice with joy unſpeak- 
able and full of glory. For T they are ſealed by the 
ſpirit unto the day of redemption, having the wit- 
neſs in themſelves, that there is laid up for them a 
crown of righteouſneſs, which the Lord will give 
them in that day. 

% Not that every one is a child of the devil, till 
he is thus renewed in love. On the contrary, who- 
ever has a fure confidence in God, that through 
the merits of Chriſt, his ſins are forgiven,” he is a 
child of God, and if he abide in him, an heir of all 
the promiſes. Neither ought he in any wiſe to caſt 
away his confidence, or to deny the faith he has re- 
ceived, becauſe it is weak, or becauſe it is tried with 
fire, ſo that his ſoul is in heavineſs through mani- 
fold temptations. 

% Neither dare we affirm, as ſome have done, that 
all this ſalvation is given at once, There is indecd 


—_ ſtrong, See the ſermon on Wandering 
| ts. 
+ Frequently this is the caſe ; but only for a time. 
1 Fora — be ſo: but not Lo 
Sometimes they have no need: at other times they have. 
Sometimes they do not: at other times they do, and that 
grievoully. 
1 Not all who are ſaved from fin; many of them have not 
attained it yet. 
an 
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an inftantaneous (as well as gradual) work of God 
in his children : and there wants not, we know, a 
cloud of witn who have received, in one mo- 
ment, either a clear ſenſe of the forgiveneſs of their 
fins, or the abiding witneſs of the Holy Spirit. But 
we do not know a fingle inſtance, in any place, of 
a perſon's receiving, in one and the ſame moment, 
remi ſſion of fins, the abiding witneſs of the ſpirit, 
and a new, a clean heart, 

_ & Indeed, how God may work, we cannot tell: 
but the general manner, wherein he does work, is 
this: thoſe, who once truſted in themſelves, that 
they were righteous, that they were rich, and in- 
creaſed in goods, and had need of nothing, are, by 
the Spirit of God applying his word, convinced 
that they are poor and naked, All the things that 
they have done, are brought to their remembrance, 
and ſet in array before them, ſo that they ſee the 
wrath of God hanging over their heads, and feel 
that they deferve the damnation of hell. In their 
trouble they cry unto the Lord, and he ſhews them, 
that he hath taken away their fins, and opens the 
kingdom of heaven in their hearts, righteouſneſs 
and peace, and joy in the Holy Ghoſt. Sorrow and 
pain are fled away, and fin hath no more dominion 
over them. Knowing they are juſtified freely thru? 
faith in his blood, they “have peace with God thro” 
Jeſus Chriſt : they rejoice in hope of the glory of 
God, and the love of God is ſhed abroad in their 
hearts,” | 

In this peace they remain for days, or weeks, 
6r months, and I ſuppoſe, they ſhall not 
know war any more ; till ſome of their old enemies, 
their boſom fins, or the fin which did moſt eaſily 
beſet them, (provege anger or defire) aſſault them 
again, and thruſt fore at them that they may fall. 
'Then ariſes fear, that they ſhall not endure to the 
end, and often doubt, whether God has not forgot- 
ten them, or whether they did not deceive them- 
ſelves, in thinking their fins were forgiven, Under 
theſe clouds, eſpecially if they reaſon with the devil, 
hey go mourning all the day long. But it is * 
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long before their Lord anſwers for himſelf, ſending 
them the Holy Ghoſt to comfort them, to bear wit- 
neſs continually with their ſpirits, that they are the 
children of God. Then they are indeed meek and 
gentle and teachable, even as a little child. And 
now * firſt do they ſce the ground of their heart, 
which God before would not diſcloſe unto them, 
leſt the ſoul ſhould fail before him, and the ſpirit 
which he had made. Now they ſee all the hidden 
abominations there, the depths of pride, ſelf. will 
and hell ; yet having the witneſs in themſelves, 


„Thou art an heir of God, a joint heir with Chriſt, 


even in the midſt of this fiery trial;F“ which conti- 
nually heightens both the ſtrong ſenſe they then 
have, of their inability to help themſelves, and the 
inexpreſſible hunger they felt after a full renewal 
in his image, in righteouſneſs and true holineſs, 
Then God 1s mindful of the deſire of them that fear 
him, and gives them a fingle eye, and a pure heart; 
he ſtamps upon them his own image and ſuperſcri 
tion: he createth them anew in Chriſt Jeſus : he 
cometh unto them with his Son and bleſſed Spirit, 
and fixing his abode in their ſouls, bringeth them 
_ the reſt which remaineth for the people of 
27 

Here I cannot but remark, x. That this is the 
ſtrongeſt account we ever gave of Chriſtian Per- 
feftion : indeed too ſtrong in more than one par- 
ticular, as is obſerved in the notes annexed; 2, 
That there is nothing which we have fince advanced 
upon the ſubjett, either in verſe or proſe, which is 
not either directly or indirectly contained in this 
preface. So that whether our preſent doctrine be 
right or wrong, it is however the ſame which we 
taught from the beginning, 

14. I need not give additional proofs of this, 
multiplying quotations from the volume itſelf. It 
may ſuffice, to cite part of one hymn only, the laſt 
in that volume, 

* Is it not aſtoniſhing, that while this book is extant, which 
was publiſhed four and twenty years ago, one ſhould face 
ms oe, Sie ls oo ow Bile, and what I never taught ? 


Lord, 


_ > 
Lord, I believe 2 reſt remaing, 
4 ww = people ki on, 
ren, re re enjoyment rergns, 
Aol hm an lng 2 
A reft, where all our ſoubs de ſire 
Is fixt on things above: 
Where doubt in, and fear expire, 
From every evil motion freed 
(The Son hath made us free) 
On all the powers of hell we tread 
In glorious liberty. 
Safe in the of life, above 
Death, earth and hell we riſe : 
We find, when perſected in love, 
Our long-fought Paradiſe. 
O that L now the reſt may know, 
Believe and enter in ! 
New, Saviour, now, the power beſtow, 
And let mo ceaſe from fro! 
Remove this hardneſa from my heart, 
This unbelief remove: 
Fo me the reſt of foi th import, 
The fabbath of thy love. 
Come, O wy Saviour, come ! 
Into ms Ga deſcend l dk 
No longer from thy creature ſtay, 
My author and my end. 
Tho bliſs thou haſt for mo prepor d 
No longer. be dehy'd: 
Come, my exceeding great reward, 
For whom I firſt was made. 
Come, Father, Son, and Holy Ghoſt, 
And ſeal me thine abode ! 
Let all 1 am in thee be loſt: 
Let all be loſt in God! 


Can any thing be more clear, than 1. That here 
alſo is as full and high a falvation as we have ever 
ſpoken of ? 2. That this is-{poken of as receivable 
by mere faith, and as hindered only by unbelief ? 
3. That this taith, and conſequently the ſalvation 
which it brings, is ſpoken of as given in an inſtant ? 
4. That it is fuppuled that inſtant may be 1 4 
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that we need not ſtay another moment: that now, 

the very now, is the accepted time! Now is the 

day of this full ſalvation! And, laſtly, that, if any 
fpeak otherwiſe, he is the perſon that brings new 
doctrine among us? | 

15. About a year after, namely in the year 1743, 
we publiſhed another volume of hymns. The di- 

ute being now at the height, we ſpoke upon the 
head more largely than ever before. Accordingly 
| abundance of the hymns in this volume treat ex- 
preſsly on this ſubject. And ſo does the preface, 
which as it is ſhort, it may not be amiſs to inſert 
intire. | 

© 1. Perhaps the general prejudice againſt Chriſ- 
\ tian Perfection, may chiefly ariſe from a miſappre- 
henſion of the nature of it. We willingly allow, 

and continually declare, there is no ſuch perfection 
in this life, as implies either a diſpenſation from 

* doing good, and attending all the ordinances of 

God, or a freedom from ignorance, miſtake, temp- 
tation, and a thouſand infirmitics neceſſarily con- 
nected with fleſh and blood. | 

++ 2, Firſt, we not only allow, but carneſtly con- 

. tend, that there is no Perfection in this life, which 
implies any diſpenſation from attending all the or- 
dinances of God, or from doing good unto all men 

| while we have time, though eſpecially unto the 

houſhold of faith. We believe, that not only the 

babes in Chriſt, who have newly found redemption 
in his blood, but thoſe alſo who are grown up into 
perfect men, are indiſpenſably obliged, as often as 

| they have opportunity, to eat bread and drink wine 

| in remembrance of Him, and to ſearch the ſcrip- 

| tures; by faſting, as well as temperance, to keep 

their bodies under, and bring them into ſubjection: 

and above all, to pour out their ſouls in prayer, both 
ſecretly and in the. great congregation, 

3. We ſecondly believe, that there is no ſuch 
perfection in this life, as implies an entire deliver- 
| ance, either from ignorance, or miſtake, in things 

not eſſential to ſalvation, or from manifold-tempta- 
tions, or from numberleſs infirmities, wherewith the 
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eorruptible body more or leſs preſſes down the ſoul, 
We cannot find any ground in ſcripture to ſuppole, 
that any inhabitant of a houſe of clay, is wholly 
exempt, either from bodily infirmities, or from ig- 
norance of many things; or to imagine any is inca- 
pable of miſtake, or falling into divers temptations, 
© 4, But whom then do you mean by one that is 
perfect? We mean one in whom is the mind which 
was in Chriſt, and who fo walketh as Chriſt alſo 
walked : a man that hath clean hands and a pure 
heart, or that is cleanſed from all filthineſs of fleſh 
and ſpirit : one in whom is no occaſion of ſtumbling, 
and who accordingly does not commit fin, To de- 
clare this a little more particularly : we underſtand 
by that ſcriptural expreſſion, a perfect man, one in 
whom God hath fulfilled his faithful word, „From 
all your filthineſs and from all your idols will I 
cleanſe you: I will alſo fave you from all your un- 
cleanneſſes.“ We underſtand hereby, one whom 
God hath * ſanctified throughout, in body, ſoul, and 
ſpirit : one who walketh in the light as he is in the 
light, in whom is no darkneſs at all; the blood of 
2 Chriſt his Son, having cleanſed him from all 

"hs 

6« 5, This man can now teſtify to all mankind, «I 
am crucified with Chriſt : nevertheleſs I live: yet 
not I, but Chriſt liveth in me.” He is holy, as 
God who called him is holy, both in heart and in 
all manner of converſation. He loveth the Lord 
his God with all his heart, and ſerveth him with all 
his ſtrength. He loveth his neighbour, every man, 
as himſelf; yea, as Chriſt loveth us; them in par- 
ticular, that “ deſpitefully uſe him and perſecute 
him, becauſe they know not the Son, neither the 
Father.” Indeed his ſoul 1s all love, filled with 
% bowels of mercies, kindneſs, mecknels, gentleneſs, 
long-ſuffering.“ And his life agreeth thereto, full 
of the work of faith, the patience of hope, the la- 
bour of love. And whatſoever he doth either in 
word or deed, he doth it all in the name, in the love 
and power of the Lord Jelus. In a word, he doth 
„the will of God on earth, as it is done in heaven.” 
« 6, This 


. y_—_— r 


go Ty — V 


=O WW WW WU 5 Wy = WW WW 0 DW = rw Www Vy y'Y 


( 25 ) 

«6, This it is to be a perfect man, to be ſanftified 
throughout: even * to have a heart ſo all- flaming 
with the love of God, (to uſe Archbiſhop Ulher's 
words) as continually to offer up every thought, 
word and work, as a ſpiritual ſacrifice, acceptable 
to God throuzh Chriſt.” In every thought of our 
hearts, in every word of our tongues, in every work 
of our hands, to “ ſhew forth his praiſe, who hath 
called us out of darkneſs into his marvellous light.” 
O that we, and all who ſeek the Lord Jefus in ſin- 
ccrity, may thus be made perfect in one! 

This is the dottrine which we preached from the 
beginning, and which we preach this day. Indeed 
by viewing it in every point of light, and compar- 
ing it again and again, with the word of God on 
the one hand, and the experience of the children 
of God on the other, we ſaw farther into the nature 
and properties of Chriſtian Perfection. But ſtill 
there is no contrariety at all, between our firſt and 
our laſt ſentiments, Our firit conception of it was, 
It is to have the mind which was in Chriſt, and to 
walk, as he walked : to have all the mind that was 
in him, and always to walk as he walked. In other 
words, to be inwardly and outwardly devoted to 
God : all devoted in heart and life. And we have 
the ſame conception of it now, without cither ad- 
dition or dimunition. 

16. The hymns concerning it in this volume are 
too numerous to tranſcribe, I ſhall only cite a part 


of three. 


Saviour from fin, I wait to prove, 
That Jeſus is thy healing name; 

To loſe, when perfefted in love, 
Whate'er I have, or can, or am: 

I ſtay me on thy faithful word, 

The iervant ſhall be as his Lord.“ 


Anſwer that gracious end in me, 

For which thy precious life was given ; 
Redeem from ALL iniquity, 

Reſlore, and make me meet for heaven: 
Unleſs thou purge my every ſtain, 
Thy ſulfering, and my faith is vain. 
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Didft thou not die, that I might'live 
No longer to myſelf, but thee? 
Mi body, ſoul, and ſpirit give 
To him, who gave himſelf 4 me ? 
Come then, my Maſter, and my God, 
Take the dear purchaſe of thy blood. 


1 own iar ſervant claim, 
or thy own truth and mercy's fake ; 
Hallow in me thy glorious name ; 
Me — thine - this moment take, 
And change, and throughly purif : 
Thine only may I live and die. N P. 80. 


Choſe from the world, if now I ſtand, 
Adorn'd with righteouſneſs divine; 
If brought into the promis'd land, 
I july call the Saviour mine: 
Thy ſanctifyi wit pour 
To quench 2 thirſt, and waſh me clean ; 
Now, Saviour, let the gracious ſhower 
Deſcend, and make me pure from ſin. 
me from every ſinful blot ; 
y idols all be caſt afide : 
Cleanſe me from — evil thought, 
From all the filth of ſelf and pride. 


The hatred of the carnal mind 

Out of my fleſh at once remove: 
Give me a tender heart, reſign'd, 

And pure, and full of faith and love. 


O that I now from fin releas'd, 


Thy word might to the utmoſt prove ; 
Enter into the promis d reſt, 
The Canaan of thy perfect love. 
Now let me gain perfeftion's height! 
Now let me into nothing fall * 
Be leſs than nothing in my fight, 
And feel that Chriſt is all in all. P. 258, 


Lord, I believe, thy work of grace 
Is perfeR we Gal, 

His heart is pure, who ſees thy face, 

From every bedock by thy word, 


From every ſore diſea 


Sav'd, and to perfc health reſtor d, 
To perfect holineſs. 


l 

Hie walks in glorious liberty 
To fin entirely dead; - 

The Truth, the Son, hath made him free, 
And he is free indeed. 

Throughou his ſoul thy glories ſhine, 
His fout :s all renew'd, 

And deck'd in righteouſneſs divine, 
And cloath'd, and fill'd with Gods 

This is the reſt, the life, the peace, 
Which all thy people prove; 

Love is the bond of perfeftnef(s, 
And all their foul is love. 


O joyful ſound of golpel-grace | 
Chat hall in me a . 

I, even I, ſhall fee his face, 
I ſhall be holy here. 


He viſits now the houſe of clay, 
He ſhakes his future home ;— 
O would'{ thou, Lord, on this glad day 
Into thy temple come ! | 
Come, O my God elf reveal, 
Fill all be de 2 
Thou only canſt my ſpirit fill: 
Come, O my God, my God! 
Fulfil, fulfil my deſires, 


ive, give me all my foul requires, 
CN eh het i yp, ogh. 

17. On Monday, June 25, 1744, our firſt Confer- 
ence began, fix clergymen, and all our preachers 
being preſent. The next morning we ſeriouſly con- 
ſidered the doctrine of Sancti cation or Perfection. 
The queſtions aſked concerning it, and the ſubſtance 
of the anſwers given, were as follows. 

Q. What is it to be ſanctiſed ? 

A. To be renewed in the image of God, in righ- 
tcouſneſs and true _— 8 

Q. What is implied in being a perfect Chriſtian ? 

A. The loving God with all our heart, and mind, 
and foul, Deut. vi. 5. 

Q. Does this imply, that all inward ſin is taken 
away. 
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A. Undoubtedly : or how can we be ſaid to be 
cleanſed — all uncleanneſs ? Ezek. xxxvi. 

Our ſecond Conference began Aug. 1, 1745. The 
next morning we ſpoke of Sanctification as follows. 

Q. When does inward ſanctification begin ? 

A. In a moment a man is juſtified, Yet fin re- 
mains in him, yea, the ſeed of fin, till he is fanc- 
tified throughout. From that time a believer gradu- 
ally dies to fin, and grows in grace. 

Q. Is this ordinarily given till a little before 
death ? 

A. It is not to thoſe, who expeR it no ſooner. 

Q. But may we expett it ſooner. 

A. Why not? For although we grant, 1. That 
the generality of believers, whom we have hitherto 
known, were not ſanctified till near death, 2. That 
few of thoſe, to whom St. Paul wrote his epiſtles, 
were ſo at that time: nor g. He himſelf at the time 
of writing his former epiſtles: yet all this does not 
prove, that we may not be fo to-day. 

25 In what manner ſhould we preach ſanQifica- 
tion 

A. Scarce at all to thoſe, who are not preſſing 
forward : to thoſe, who are, always by way of pro- 
miſe ; always drawing, rather than driving. 


Our third Conference began Tueſday, May 26, 


1 . 

"fe this we carefully read over the Minutes of the 
two procemng Conferences, to obſerve whether 
any thing contained therein might be retrenched or 
altered on more mature conlideration, But we did 
not ſce cauſe to alter in any reſpect, what we had 
agreed upon before. 

Our fourth Conference began on Tueſday, June 
the 16th, 1747. As ſeveral perſons were preſent, 
who did not believe the dottrine of perfection, we 
agreed to examine it from the foundation, 

In order to this, it was aſked, 

« How much is allowed by our brethren, who 
differ from us, with regard to entire ſanftification ?** 

A. They grant, 1. That every one muſt be en- 
tirely ſanctiſied in the article of death: 2, That — 

then 


. 
then a believer ny grows in grace, comes nearer 
and nearer to ection: g. t we ought to be 
continually preſſing after it, and to exhort all others 
ſo to do. 

Q. What do we allow them ? 

A. We grant, 1. That many of thoſe who have 
died in the faith, yea, the greater part of thoſe we 
have known, were not perfected in love, till a little 
before their death; 2. That the term ſanctiſſed, is 
continually applied by St. Paul, to all that were juſ- 
tied; g. That by this term alone, he rarely, if ever, 
means, Saved from all fin :” 4. That conſequent! 
it is not proper to uſe it in that ſenſe, without ad- 
ding the word wholly, entirely, or the like : 5. That 
the inſpired writers almoſt continually ſpeak of or 
to thoſe who were juſtihed, but very rarely of or 
to thole who were wholly ſanctified:“ 6. That 
conſequently it behoves us to ſpeak almoſt con- 
tinually of the ſtate of juſtification ; but more rarely, 
at leaſt + in full and explicit terms, concerning 
entire ſanctification. 

Q. What then is the point where we divide ? 

A. It is this : ſhould we expett to be ſaved from 
all fin before the article of death ? 

Q. Is there any clear ſcripture- promiſe of this, 
That God will ſave us from all fin. 

A. There is. Pſalm cxxx. 8, © He ſhall redeem 
Iſrael from all his fins.” n 

This is more largel reſt in the propheſy of 
Ezekiel; Then Will 1 a. clean 3 ow 
you, and ye ſhall be clean; from all your filthineſs 
and from all your idols will I cleanſe you. el will 
alſo fave you from all your uncleanneſſes,“ chap. 
xxxvi. ver. 25. 29, No promiſe can be more clear, 
And to this the Apoitle plaialy refers in that ex- 
hortation, Having thele promiſes, let us cleanſe 
ourlelves from all filthineſs of fleſh and ſpirit, pe:- 
ſecting hohnels in the fear of God,“ 2 Cor. vii. 1. 


* That is, unto thoſe alone, excluſive of others: but they 

ſpeak to them, joiatly with others, almoſt continually. 
f More rarely I allow; but yet in ſome places very free 
quently, frongly, and explicitly. 
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Equally clear and expreſs is that ancient promile, 
«© The Lord thy God will circumciſe thy heart, anc 
the heart of thy ſeed, to love the Lord thy God 
with 2 thy heart and with all thy foul,” Deut. 
xxx. 6. 

Q. But does any aſſertion anſwerable to this, 
occur in the New Teſtament ? 

A. There does, and that laic down in the plaineſt 
terms. So 1 John iii. 8,“ For this purpole the 
Son of God was manifeſted, that he might deſtroy 
the works of the devil:” the works of the devil, 
without any limitation or reſtriction ; but all fin is 
the work of the devil. Parallel to which is the 
aſſertion of St. Paul, Eph. v. 25. 27, Chriſt loved 
the Church and gave himſelf for it, —that he might 
1 it to himſelf a glorious church, not having 
pot or wrinkle, or any ſuch thing, but that it might 
be holy and without blemiſh.“ 

And to the ſame effect is his aſſertion in the 
eighth of the Romans, ver, 2 4. God ſent his 
Son— that the righteouineſs of the law might be 
fulfilled in us, who walk not after the fleſh, but 
after the ſpirit.“ 

Q. Does the New Teſtament afford any farther 
ground for expetting to be ſaved from all fin ? 

A. Undoubtedly it does, both in thoſe prayers and 
commands, which are equivalent to the ſtrongeit 
aſſertions. 

Q. What prayers do you mean ? 

A. Prayers for entire ſanQification, which, were 
there no ſuch thing, would be mere mockery of 
God. Such in particular are, 1. Deliver us from 
evil.“ Now when this is done, when we are 
delivered from all evil, there can be no fin re- 
Zaining. 2. Neither pray I for theſe alone, but 
for them alſo who ſhall believe on me through their 
word: that they all may be one, as thou, Father, 
art in me and I in thee, that they alſo may be one 
in us: I in them, and thou in me, that they may 
be made perfect in one,“ John xvii. ver. 20, 21. 
23. g. © I bow my knees unto the God and Father 
of our Lord Jeſus Chriſt—that he would grant 
you 
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you—that ye being rooted and grounded in loves 
may be able to comprehend with all ſaints, what is 
the breadth, and length, and depth, and height, 
and to know the love of Chriſt which paſſeth know- 
ledge. That ye may be filled with all the fulneſs of 
God,” Eph. iii. 14, Ec. 4. The very God of 
peace ſanttify you wholly, And I pray God, your 
whole ſpirit, ſoul and body, may be preſerved 
blamelels unto the coming of our Lord Jeſus Chriſt,“ 
1 Thefi, v. 23. 

Q. What command is there to the ſame effect ? 

A. 1. * Be ye perfect, as your Father who is in 
heaven is perfect, Matt. v. 48. 2. Thou ſhalt 
love the Lord thy God with all thy heart, and with 
all thy ſoul, and with all thy mind,” Matt, xxii. 
37. But if the love of God fill all the heart, there 
can be no fin there. 

Q. But how does it appear, that this is to be 
done before the article of death ? | 

A. 1. From the very nature of a command, 
which is not given to the dead but to the livin 
Therefore, thou ſhalt love God with all thy heart, 
cannot mean, Thou ſhalt do this when thou dieſt, 
but while thou liveſt. 

2, From expreſs texts of Scripture. 1. © The 
grace of God that bringeth ſalvation hath appeared 
to all men; teaching us, that having renounced un- 
godly and worldly luſts, we ſhould [ve ſoberly, 
1:zhtcoully, and godly in this preſent world: look- 
ing for the glorious appearing of our Lord Jeſus 
Chriſt, who gave himlelf for us, that he might 
redeem us from all iniquity, and purify unto him- 
ſelf a peculiar people, zealous of good works,” Tit. 
it. 11—14. 2. He hath raiſed up an horn of 
{alvation for us—to perform the mercy promiſed to 
our fathers ; the oath which he ſware to our father 
Abraham, that he would grant unto us, that we 
being delivered out of the hands of our enemies, 
ſhould ſerve him without fear, in holineſs and 
righteouſneſs before him, all the days of our life,” 
Luke i. ver. 62, &c, 


Q. 1s there any example in ſcripture of * 
who have attained to this ? pl | Yes, 


. 
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A. Yes, St. John, and all thoſe of whom he ſays, 
&« Herein is our love made perfect, that we may have 
boldneſs in the day of judgment, becauſe as he is, ſo 
are we in this world.“ 1 John iv. 17. 

Q. Can you ſhew one ſuch example now ? Where 
is he that is thus perfect ? 

A. To ſome that make this enquiry one might 
anſwer, If I knew one here, I would not tell you : 
for you do not enquire out of love, You are like 

Herod, You only ſeek the young child to flay it. 
But more directly we anſwer. There are many 
reaſons, why there ſhould be few, if any, indi/- 
putable examples. What inconveniences would 
this bring on the perſon himſelf, ſet as a mark for 
all to ſhoot at? And how unprofitable would it 
be to gainſayers? © For if they hear not Moſes and 
the Prophets, Chriſt and his Apoſtles, neither 
would they be perſuaded though one roſe from the 
dead.” 

Q. Are we not apt to have a ſecret diſtaſte to 
any who ſay they are ſaved from all fin ? 

A. Tis very poſhble we may, and that upon 
ſeveral grounds: partly from a concern for the good 
of ſouls, who may be hurt, if theſe are not what 
they profeſs ; 2 from a kind of implicit envy 
at thoſe who ſpeak of higher attainments than our 
own, and partly from our natural ſlowneſs and un- 
readineſs of heart, to believe the works of Gad. 

Q. Why may we not continue in the joy of faith 
till we are ßerfected in love ? 

A. Why indeed? Since holy grief does not 

uench this joy: ſince even while we are under 
the croſs, while we deeply partake of the ſuffer- 
ings of Chriſt, we may rejoice with joy unſpeak- 
able. 

From theſe extracts it undeniably appears, not 
only what was mine and my Brother's judgment, 
but what was the judgment of all the Preachers in 
connexion with us, in the years 44, 45, 46, and 
47. Nor do I remember, that in any of theſe con- 
ferences we had one diſſenting voice: but whatever 
doubts any one had when we met, they were all 
removed before we parted. 18. In 
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18, In the — 1749, my Brother printed two 
volumes of Hymns and Sacred Poems,” As I 
did not ſee theſe before they were publiſhed, there 
were ſome things in them which I did not approve 
of, But I quite approved of the main of the hymns 
on this head; a few verſes of which are ſubjoined. 


Come, Lord, be manifeſted here, 
And all the devil's works deſtroy ! 
Now, without fin, in me appear, 
And fill with everlaſting joy : 
Thy beatific face diſplay : 
Thy preſence is the perfect day. Vol. I. p. 203. 
Swift to my reſcue come, 
Thy own this moment leize ! 
Gather my wandering ſpirit home, 
And keep in perfect peace. 
Suffer'd no more to rove | 
O'er all the earth abroad, 
Arreſt the priſener of thy love, 
And ſhut me up in God! 


Thy pris'ners releaſe, vouchſafe us : 
ho Tos forrows and fins in 2 ceaſe. 
That moment be now ! Our petition allow 


Our preſent Redeemer and Comforter thou Vol, II. p. 124, 


From this inbred fin deliver: 
Let the yoke Now be broke; 
| me thine for ever. 
Partner of rfe nature, 
1 
A new ſinleſs creature. 5 | p · 136. 


Turn me, Lord, and turn me nom, 
To thy yoke my ſpirit bow : 

Grant me now the pearl to find 
Of a meek and quiet mind, 


Calm, O calm my troubled breaſt ; 

Let me gain that ſecond reſt; | 

From my works for ever ceaſe, 

Perfefted in holineſs, p. 161. 


Come in this accepted hour, 
Bring thy heavenly kingdom in; 
Fill us with thy glorious power 


Rooting out the ſeeds ol fin, p. 168, 


P. 247» 
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Come, thou dear Lamb, for finners lain, 
Bring in the cleanſing flood ; 

Apply to waſh. out every ſtain, 
Thane efficatious blood. 


O let it fink into our foul 
Deep as the inbred ſin; 
Make every wounded ſpirit whole, 
And every leper clean! p- 174. 
De 
nd ice your r , 
Lo! on the wings of 2 E. fies, 
And brings redemption Dear. 
Redemption thro” his blood 
He calls you to receive: 
* Come unto me, the pard'ning God: 
« Believe,” he cries, © beheve l 
Jeſus, to thee we look, 
Till — from ſin's — 
RejeR the inbred tyrant's yo 
And caft away his chains. 
Our nature ſhall no more 
By * — us dominion _ ? 
we apprehend the power, 
Which ſhall forever ſave. 
Jefu, our life, in us 
Reveal thyſelf the finiſher : 
Thy quick'ning Spirit breathes 
Unfold the hidden myſtery 
The ſecond gift impart; 
thy glorious ſelf in me ; "NY 
In every waiting heart. | p- 194+ 
In Him we have peace, In Him we have power ; 
Preſerv'd by his grace, Throughout the dark hour; 
In all our temptations He keeps us, to prove 
His utmoſt ſalvation, His fulneſs of love. 
Pronounce the glad word, And bid us be free ; 
Ah, haſt thou not, Lord, A bleſſing for me ö 
The peace thou haſt given, This moment impart, 
And open thy heaven, O Love, in wy heart ! p- 323. 


A ſecond edition of theſe hymns was publiſhed 
in the year 2755: and that without any other alter- 
ation, than that of a few literal miſtakes. - 
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I have been the more large in theſe extracts, 
becauſe hence it appears, beyond all poſſibility of 
exception, that to this day, both my Brother and I 
maintained, 1. That Chriſtian Perfection is that love 
of God and our neighbour, which implics deliver- 
ance from all fin; 2. That this is received merely 
by faith e g. t it is given inſtantaneouſly, in one 
moment: 4. That we are to expect it not at death, 
but every moment; that now 1s the accepted time, 
now is the day of this ſalvation. 

19. At the Conference in the year 1759, per- 
ceiving ſome danger, that a diverſity of ſentiments 
ſhould inſenſibly ſteal in among us, we again largely 
conſidered this doctrine. And ſoon after, I pub- 
liſhed “ Thoughts on Chriſtian Perfection,“ pre- 
faced with the following advertiſement : 

The following Tract is by no means deſigned, 
to gratify the curioſity of any man, It is not in- 
tended to prove the dottrine at large, in oppoſition 
to thoſe, who explode and ridicule it : no, nor to 
anſwer the numerous objections againſt it, which 
may be raiſed even by ſerious men, All I end 
here is, ſimply to declare, what are my ſent; ments 
on this head; what Chriſtian Perfection docs, ac- 
cording to my apprehenſion, include, and what it 
does not; and to add a few practical obſervations 
and directions, relative to the ſubject. 

«© As theſe thoughts were at firſt thrown together 
by way of queſtion and anſwer, I let them continue 
in the ſame form.—They are juſt the ſame that I 
have entertained for above twenty years.” 

Q. What is Chriſtian Perfection ? 

A. The loving God with all our heart, mind, 
ſoul, and ſtrength. This implies, that no wrong 
temper, none contrary to love, remains in the ſoul ; 
and that all the thoughts, words, and actions, are 
governed by pure love, 

Q. Do you affirm, that this perfeftion excludes 
all infirmities, ignorance, and miſtake ? 

A. I continually affirm quite the contrary, and 
always have done fo. 

But how can every thought, word, and * 


( 36 ) 
be by pure love, and the man be ſubjeft 
at the ſame time to ignorance and miſtake ? 

A. I ſee no contradiftion here. A man may be 
filled with pure love, and till be liable to miſtake.” 
Indeed I do not expect to be freed from actual 
miſtakes, till this mortal puts on immortality. I 
believe this to be a natural con ſequence of the ſoul's 
dwelling in fleſh and blood. For we cannot now 
think at all, but by the mediation of thoſe bodily 
organs, which have ſuffered cqually with the reſt of 
our frame. And hence we cannot avoid ſometimes 
thinking wrong, till this corruptible ſhall have put 
on incorruption. 

But we may carry this thought farther yet. A 
miſtake in judgment may poſlibly occaſion a miſtake 
in practice. Por inſtance: Mr. De Renty's miſtake, 
touching the nature of mortification, ariſing from 
prejudice of education, occaſioned that practical 
miſtake, his wearing an iron girdle. And a thou- 
ſand ſuch inſtances there may be, even in thoſe who 
are in the higheſt ſtate of grace. Yet, where every 
word and action ſprings from love, ſuch a miſtake 
is not properly a fn. However it cannot bear the 
Tigour of God's juſtice, but needs the atoning blood. 

Q. What was the judgment of all our brethren, 
who met at Briſtol in Auguſt 1758, on this head ? 

A. It was expreſſed in theſe words: 1. Every 
one may miſtake as long as he lives. 2. A miſtake 
in opinion may occaſion a miſtake in practice. 3. 
Every ſuch miſtake is a tranſgreſhon of the pertctt 
law. Therefore, 4. Every ſuch miſtake, were it 
rot for the blood of atonement, would expoſe to 
eternal damnation, 5. It follows, that the moit 
perfect have continual need of the merits of Chriit, 
even for their aual tranſgreſſions, and may ſay for 
themſelves, as well as for their brethren, «+ Forgive 
us our treſpaſſes.“ | 

This eaſily accounts for what might otherwiſe 
ſeem to be utterly unaccountable: namely, that 
thole, who are not offended, when we ſpeak of the 
higheſt degree of love, yet will not hear of living 
'«?thout fin, The reaſon is, they know all my * 
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Kable to miſtake, and that in praftiſe, as well as in 
judgment, But they do not know, or do not obſerve, 
that this is not fin, if love is the ſole principle of 
action. 

Q. But ſtill, if they live without fin, does not 
this exclude the neceſſity of a mediator,? At lealt, 
is it not plain, that they ſtand no longer in need of 
Chriſt in his prieſtly office. 

A. Far from it. None feel their need of Christ 
like theſe; none ſo entirely depend upon him. 
For Chriſt does not give life to the ſoul ſeparate 
from, but in and with himſelf. Hence his words are 
equally true of all men, in whatſoever ſtate of grace 
they are, „As the branch cannot bear fruit of it- 
ſelf, except it abide in the vine, no more can ye, 
except ye abide in me: without (or ſeparate from) 
me, ye can do nothing.” | : 

In every ſtate we need Chrift in the following 
reſpects: 1. Whatever grace we receive, it is a free 
gift from him. 2. We receive it as his purchaſe, 


merely in conſideration of the price he paid. g. 


We have this grace not only from Chriſt, but in 
him. For our perfection is not like that of a tree, 
which flouriſhes by the ſap, derived from its own 
root, but, as was laid before, like that of a brauch, 
which, united to the vine, bears fruit, but ſevered 
from it, is dried up and withered. 4. All our bletlings, 
temporal, ſpiritual, and eternal, depend on his in- 
terce ſlion for us, which is one branch of his prieſtly 
office, whereof therefore we have always equal 
need. 5. The bet of men ſtill need Chriſt in his 

rieſtly office, to atune for their omiſſions, their 

ort-comings, (as ſome not improperly ſpeak) their 
miſtakes in judgment and practice, and their defetts 
of various kinds, For theſe are all deviations from 
the perfect law, and conſequently need an atone- 
ment, Yet that they are not properly ſins, we 
apprehend may appear from the wor St, Paul, 
4% He that loveth, hath fulfilled the law; for love 


is the fulklling of the law.“ Now miſtakes, and 
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whatever infirmities neceſſarily flow from the cor- 
rupteble ſtate of the body, are no way contrary ta 
love, nor therefore in the ſcripture-ſenſe, fn. 

To explain myſelf a little farther on this head. 1, 
Not only. fr, N fo called, that is, a voluntary 
tranſgreſſion of a known law, but fin, improperly ſo 
called, that is, an involuntary tranſgre ſſion of a divine 

law, known or unknown, needs the atoning blood, 
2. I believe there is no ſuch perfection in this life, 
as excludes theſe involuntary tranfgreflions, which 
I apprehend to be naturally conſequent on the ignor- 
ance and miſtakes inſeparable from mortality. 3. 
Therefore finleſs perſeclion is a phraſe I never 1. 
le{t I ſhould frem to contradift myſelf, 4. I believe 
a perſon filled with the love of God, is ſtill liable 
to theſe involuntary trauſgreſſions. g. Such tranl- 
| 5-4 way you may call fins, if you pleaſe : I do not, 


r the reaſons above-mentioned, 
Q. What advice would you give to thoſe that 
do, and thoſe that do not, call them ſo ? 

A. Let thoſe, that do not call them fins, never 
think that themſelves, or any other perſons, are in 
ſuch a ſtate, as that they can ſtand before infinite 
juſtice without a Mediator. This muſt argue either 


the deepeſt ignorance, or the higheſt arrogance and 


pre ſum tion. 

Let thole who do call them ſo, beware how t 
confound theſe defects with fins, properly fo called. 

But how will they avoid it ? How will theſe be 
diſtinguiſhed from thoſe, if they are all promiſcu- 
ouſly called fins? I am much afraid, if we ſhould 
allow any fins io be confiſtent with perfection, few 
would confine the idea to thoſe defifts, concerning 
which only the aſſertion could be true, 

Q. But how can a liableneſs to miſtake confiſt 
with perfect love? Is not a perſon, who is per fetted 
in love, every moment under its influence? And 
Can boy miſtake flow from pure love ? 

A. 1 aniwer, 1. Many miſtakes may confift with 


ure love: 2. Some may accidentally flow from it, 
mean, love itlelf may incline us to miſtake, The 
pure loye of our neighbour, ſpringing from the 
| love 
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love of God, thinketh no evil, believeth and h 

all things. Now this very temper, unſuſpicious, 
ready to believe and hope the beſt of all men, may 
occaſion our thinking ſome men better than they 
really are, Here then is a manife( miſtake, ac- 
cidentally flowing from pure love, 

Q. How ſhall we avoid ſetting perfection too high 
or too low? 

A. By keeping to the Bible, and ſetting it juſt as 
high as the — does. It is nothing higher 
and nothing lower than this: the pure love of COd 
and man; the loving God with all our heart and 
ſoul, and our neighbour as ourſelves. It is love 
governing the heart and life, running through all 
our tempers, words, and actions. 

Q. Suppoſe one had attained to this, would you 
adviſc him to ſpeak of it. 

A. At firſt perhaps he would ſcarce be able to 
refrain, the fire would be ſo hot within him; his 
deſire to declare the loving-kindne!s of the Lord, 
carrying him away like a torrent. But afterwards 
he might: and then it would be advilcable, not to 
ſpeak of it to them that know not God. 'Tis moſt 
likely, it would only provoke them to contraditt 
and blaſpbeme: nor to others without ſome par- 
ticular reaſon, without ſome good in view. And 
then he ſhould have eſpecial care to avoid all ap- 
—— of boaſting, to ſpeak with the deepeſt 
-% Wh and reverence, giving all the glory to 

20d, | 
2. But would it not be better, to be entirely 
filert ; not to ſpeak of it at all? 

A. By ſilence he might avoid many croſſes, whiek 
will naturally and neceſſarily enſue, if he ſimply de- 
clare, even among believers, what God has wrought 
in his foul, If therefore ſuch a one were to confer 
with fleſh and blood, he would be entirely ſilent. 
But this could not be done with a clear conſcience 
for undoubtedly he ought to ſpeak, Men do nat 
light a candle to put it under a buſhel : much leſs 
goes the all-wiſe Cod. He docs not raiſe fuch a 
monument of his power op love, to hide it * 
| 2 ail 
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all mankind. Rather he intends it as a general 
bleTing, to thoſe who are ſimple of heart. He 
deſigns thereby not barely the happineſs of that 
individual perſon, but the animating and encou- 
raging others, to follow after the Ras bleſſing. 
His will is, „that many ſhall ſee it and rejoice, 
and put their truſt in the Lord.“ Nor does any 
thing under heaven more quicken the deſires of 
thoſe who are juſtified, than to converſe with thoſe 
whom they believe to have experienced a ſtil] higher 
falvation, This places that falvation full in their 
view, and — their hunger and thirſt after it: 
an advantage which muſt have been entirely loſt, 
Had the perſon ſo ſaved buried himſelf in ſilence. 

Q. But is there no way to prevent thoſe croſſes, 
which uſually fall on thoſe who ſpeak of being 
thus ſaved ? | 

A. It ſeems they cannot be prevented altogether, 
while ſo much of nature remains even in believers, 
But ſomething might be done, if the Preacher in 
every place, would 1, Talk freely with all who 
ſpeak thus: and 2. Labour to prevent the unjuſt 
or unkind treatment of thoſe, in favour of whom 
there is reaſonable proof. 

Q. What is reaſonable gue? How may we 
certainly know one that is ſaved from all fin. 

A. We cannot infallitly know one that is thus 
ſaved, (no, nor even one that is juſtified) unleſs 
it ſhould pleaſe God to endow us with the mira- 
culous diſcernment of ſpirits. But we apprehend 
theſe would be ſufficient praofs to any reaſonable 
man, and ſuch as would leave little room to doubt, 
either the truth or depth of the work: 1. If we 
had clear evidence of his —y behaviour, 
for ſome time before this ſuppoſed change. This 
would give us reaſon to believe, he would not 
lie for God but ſpeak neither more nor leſs than 
he felt: 2. If he gave a diſtin account of the time 
and manner wherein the change was wrought, with 
ſound ſpeech which could not be reproved: and 


3. If it appeared that all his ſubſcquent words and 


actions were holy and unblameable. 


The 
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The ſhort of the matter. is this: 1. I have abun. 
dant reaſon to believe, this 1 will not lie: 


2. He teſtifies before God, I feel no fin, but all 
love: 1 pray, rejoice, and give thanks without 
ceaſing: and Þ have as clear an inward witneſs, 
that I am fully renewed, as that I am juſtified,” 
Now if I have nothing to oppoſe to this plain teſti» 
mony, I ought in reaſon to believe it. | 
It avails nothing to object, © But I know ſeveral 
things wherein he is quite miſtaken.” For it has 
been allowed, that who are in the body, are 
liable to miſtake: and that a miſtake in judzment 
may ſometimes occaſion a miſtake in practice: 
(though great care is to be taken that no ill uſe be 
made . of this confeſſion.) For inſtance: even one 
that is perfected in love, may miſtake with regard 
to another perſon, and may think him, in a par- 
ticular caſe, to be more or leſs faulty than he really 
is. And hence he may f. to him with more or 
leſs ſeverity than the truth requires. And in this 
ſenſe (though that be not the primary 2 
St. James) © In many things we offend all.“ is 
therefore is no proof at all, that the perſon ſo ſpeak - 
ing is not perfect. of 
2. But is it not a proof, if he is ſurpriſed ot 


fluttered by a noiſe, a fall, or ſome ſudden danger ? 


A. It is not: for one may ſtart, tremble, change 
colour, or be otherwiſe difordered in body, wha 
the ſoul is calmly ſtayed on God, and remains in 
perfect peace. Nay, the mind itſelf may be deeply 
diſtreſt, may be exceeding ſorrowful, may be per- 
plext and preſſed down by heavineſs and anguiſh, 
even to agony, While the heart cleaves to God by 

eifect love, and the will is wholly reſigned te 
Pim. Was it not fo with the Sen of God himſelf? 
Does any child of man endure the diſtreſs, the an- 
guiſh, the-agoay, which he ſuſtained? And yet be 
knew no fin, 


Q. But can any one who has a pure heart, — 
fer pleaſing to unpleaſing food ? Or uſe any pleaſure 
of ſenſe which is net ſtrictly neceflary ? If fo, how 
do they differ from others? | 
D 3 A. The 
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A. The difference between theſe and others in 
taking pleaſant food is, 1. They need none of theſe 
things to make them happy ; for they have a {pring 
of happineſs within. They ſee and love God, 
Hence they rejoice evermore, and in every thin 

ive thanks. 2. They may uſe them, but they do not 

eck them: g. They uſe them ſparingly, and not 
for the ſake of the thing itſelf. This being pre- 
miſed, we anſwer directly: ſuch a one may uſe 
pleaſing food, without the danger which attends 
thoſe who are not ſaved from fin, He may prefer 
it to unpleaſing, though equally wholeſome food, 
as a means of encreaſing thankfulneſs, with a ſingle 
eye to God, who giveth us all things richly to 
enjoy: on the ſame principle, he may ſmell to a 
flower, or eat a bunch of grapes, or take any other 
pleaſure which does not leſſen, but increaſe his 
delight in God. Therefore neither can we ſay, 
that one perfected in love would be capable of 
marriage, and of worldly buſineſs : & he were called 
thereto, he would be more capable than ever; as 
being able to do all things without hurry or care- 
fulneſs, without any diſtraQtion ef ſpirit. 

Q. But if two perfeft Chriſtians had children, 
how could they be born in fin, ſince there w 
none in the parents? | 

A. It is a poſlible, but not a probable caſe: I 
doubt whether it ever was or ever will be. But 
waving this, I anſwer, fin is entailed upon me, not 
by immediate generation, but by my firſt parent. In 
Adam all died; by the diſobedience of one, all men 
were made finners :” all men without exception 
who were in his loins, when he ate the forbidden 
fruit, 

We have a remarkable illuſtration of this in 

ardening. Grafts on a crab-ſtock bear excellent 
; But ſow the kernels of this fruit, and what 
will be the event? They produce as mere crabs as 
ever were eaten. 

Q. But what does the perfe& one do more than 
ethers? More than the common believers ? 


_ A, Pcrhaps 
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ever will. For your idea may go beyond, or at 
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A. Perhaps nothing: ſo may the providence of 
Cod have hedged him in, by outward circumſtances, 
Perhaps not ſo much; though he deſires and longs 
to ſpend and be ſpent for God: at leaſt not exter- 
nally : he neither ſpeaks ſo many words, nor does 
ſo many works. s neither did our Lord himſelf 
ſpeak ſo many words, or do ſo many, no nor ſo 
great works, as ſome of his Apoſtles, (John xiv, 
12.) But what then? This is no proof that he has 
not more grace: and by this God meaſures the out- 
ward work, Hear ye him. © Verily I ſay unto 
you, this r widow has caſt in more than them 
all.” Verily this poor man, with his few broken 
words, hath ſpoke more than them. all, Verily 
this poor woman, that hath given a cup of cold 
water, hath done more than them all! O ceaſe to 


judge according to appearance, and learn to judge 


righteous judgments. 

Q. But is not this a proof againſt him? I feel no 
power either in his words or prayer? 

A. It is not: for perhaps that is your own fault ? 
You are not likely to feel any power therein, if 
any of theſe hinderances lie in the way: 1. Your 
own deadneſs of ſoul. The dead phariſees felt no 
power even in his words, who * ſpake as never 
man ſpake:“ 2. The guilt of ſome unrepented fin, 
lying upon the conſcience: g. Prejudice toward him 
of any kind: 4. Your not believing that ſtate to be 
attainable, wherein he profeſſes to be: 5. Ungod- 
lines to think or own he has attained it: 6. Over- 
valuing or idolizing him: 4. Over-valuing yourlelf 
and your own judgment. If any of thele is the 
caſe, what wonder is it, that you feel no power iu 
any thing he ſays? But do not others feel it? If 
they do, your argument falls to the ground. And if 
they do not, do none of theſe hinderances lie in their 
way too? You muſt be certain of this before 2 
can build any argument thereon, And even then 
your argument will prove no more, than that grace 
and gifts do not always go together. 

_ Bur he does not come up to my idea of a per- 
fe chriſtian.” And perhaps no one ever did, or 
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leaſt beſide the ſcriptural account. It may include 
more than the Bible includes therein, or however 
ſomething which that does not include, Scripture 
perfection is, pure love filling the heart and govern- 
ing all the words and actions. If your idea in- 
cludes any thing more or any thing elſe, it is not 
ſcriptural ; and then no wonder, that a ſcripturally- 
ett chriſtian does not come up to it. | 

I fear many ſtumble on this ſtumbling-block. 
They include as many ingredients as they pleaſe, 
not according to ſcripture, but their own imagi- 
nation, in their idea of one that is perfect; and 
then readily deny any one to be ſuch, who does 
not anſwer that imaginary idea. 

The more care ſhould we take, to keep the 
ſimple, ſcriptural account continually in our eye. 
Pure love reigning alone in the heart and life, this 
is the whole of ſcriptural perfection. 

When may a perſon judge himſelf to have 
attained this ? 

A. When after having been fully convinced of 
inbred fin, by a far dee and clearer conviction, 
than he experienced before juſtification, and after 
having experienced a gradual mortification of it, 
he experiences 4 total death to fin, and an entire 
renewal in the love, and image of God, ſo as to 
rejoice evermore, to pray without ceaſing, and in 
every thing give thanks. Not that „to feel all 
love and no fin,” is a ſufficient proof ſeveral have 
c—_— this for a time, before their ſouls were 
fully renewed. None therefore ought to believe, 
that the work is done, till there is added the teſti- 
mony of the ſpirit, witneſſing his entire ſanctifi- 
cation, as clearly as his juſtification. 

Q. But whence is it, that ſome imagine they are 
thus ſunctiſied, when in reality they are not ? 

A. It is hence: they do not judge by all the pre- 
ceding marks, but either by part of them, or by 
others, that are ambiguous. But I know no inſtance 
of a perſon attending to them all, and yet deceived 
in this matter, I believe, there can be none in the 
world. If a man be deeply and fully convinced, 
after juſtification, of inbred Gn 3 if he then ex- 
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ience A ual mortification of fin, and after- 
=o an 42 renewal in the image of God: if 
to this change immenſely greater than that wrought 
when he was juſtified, be added a clear direct witneſs 
of the renewal: I judge it as '1mpoſhble this man 
ſhould be deceived herein, as that God ſhould lie. 
And if one whom I know to be a man of veracity, 
reſtify theſe things to me, I ought not, without 
ſome ſufficient reaſon, to reje& his teſtimony. 

Q. Is this death to fin, and renewal in love, 
gradual or inſtantaneous ? 

A. A man may be dying for ſome time; yet he does 
not, properly ſpeaking, die, till the inſtant the 
ſoul is ſeparated from the body: and in that in- 
ſtant he lives the life of eternity. In like manner, 
he may be dying to fin for ſome time ; yet he is not 
dead to fin, till fin is ſeparated from his ſoul, And 
in that inſtant he lives the full life of love. And as 
the change undergone when the body dies, is of 'a 
different kind, and infnitely greater than any we had 
known before, yea, fuch as till then it is impoſſible 
to conceive: ſo the change wrought when the foul 
dies to fin, is of a different kind, and infinitely 

reater than any can conceive till he experiences it. 
Fet he ſtill grows in grace, in the knowledge of 
Chriſt, in the love and image of God: and will 
do {o, not only till death, but to all eternity, 

Q. How are we to wait for this change ? 

A. Not in careleſs indifference, or indolent in- 
ativity; but in vigorous, univerſal obedience, in 
a zealous keeping of all the commandments, in 
watchfulneſs and painfulneſs, in denying ourſelves 
and taking up our croſs daily; as well as in earneſt 
prayer and faſting, and a cloſe attendance on all the 
ordinances of God, And if any man dream of 
attaining it any other way, (yea or of keeping it, 
when it is attaincd, when he has received it even 
in the largeſt meaſure) he decciveth his own foul, 
Tis true we receive it by ſimple faith. But God 
does not, will not give that faith, unleſs we ſeek it 
with all diligence, in the way which, he hath or- 
dained, | 

This 
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This confideration may ſatisfy thoſe who enquires 
Why fo few have received the bleſſing? Enquires 
how many are, ſeeking it in this way? And you 
have a ſufficient anſwer, 

Prayer eſpecially is wanting. Who continues 
inſtant therein? Who wreſtles with God for this 
very thing? So ye have not becauſe ye aſk not: 
or becauſe ye aſk amiſs, namely, That you may 
be renewed before you die.” Before you dic! 
Will that content you? Nay, but aſk that it may 
be done now! To-day! While it is called to-day l 
Do not call this „ ſetting God a time.” Certainly 
to-day is his time as well as to-morrow, Make 
man, make haſte! Let | 

foul break out in ſtrong defice 

we perfect bliſs to — ! 

Y longing heart be all on fire 
o be diſſolv'd in love! 

Q. But may we continue in peace and joy, till 
we are perfected in love. 

A. Certainly we may ; for the kingdom of God is 
not divided againſt itſelf. Therefore let not believers 
be diſcouraged, from © rejoicing in the Lord al- 
weys.” And yet we may be ſenhibly pained at the 
finful nature that ſtill remains in us. It is good for 
us to have a piercing ſenſe of this, and a vehement 
deſire to be delivered from it. But this ſhould only 
incite us, the more zealouſly to fly every moment 
to our ſtrong helper, the moreecarneſtly to * preſs 
forward to the mark, the prize of our high calling 
in Chriſt Jeſus.” And when the ſenſe of our fin 
moſt abounds, the ſenſe of his love ſhould much 
more abound. 

2. How ſhould we treat thoſe who think they 
have attained ? 

A. Examine them candidly, and exhort them to 
pray fervently, that God would ſhew them all that 
is in their hearts. The moſt earneſt exhortations 
to abound in every grace, and the ſtrongeſt cautions 
to avoid all evil, are given throughout the New 
Teſtament, to thoſe who are in the higheſt ſtate of 


grace, But this ſhould be done with the utmolt 
tenderneſs, 
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tenderneſs, an without any harſhneſs, ſternneſs, 
or ſoi.rnels, e ſhould carefully avoid the very 
appearance of anger, unkindneſs, or contempt. 
Leave it to Satan thus to tempt, and to his children 
to cry out, Let us examine him with deſpite- 
fulneſs and torture, that we may know his meck- 
neſs, and prove his patience,” If they ate faithful 
to the grace given, they arc in no danger of periſh- 
ing thereby : no, not if they remain in that miſtake, 
till their ſpirit is returning to God. 

Q. But what hurt can it do to deal harſhly with 
them ? 

A. Either they are miſtaken or they are not. If 
they are, it may deſtroy their fouls, This is no- 
thing impoſlible, no, nor improbable, It may ſo 
enrage, or ſo diſcourage them, that they will link, 
and riſe no more. If they are not miſtaken, it may 
grieve thoſe whom God has not grieved, and do 
much hurt unto our own ſouls. For undoubtedly, 
he that toucheth them, toucheth, as it were, the 
apple of God's eye, If they are indeed full of his 
ſpirit, to behave unkindly or contemptuouſly to 
them, is doing no little deſpite to the Spirit 
Grace, Hereby, likewiſe, we feed and increaſe in 
ourſelves, evil ſurmiſing, and many wrong tempers. 
To inſtance only one. What ſelf-ſufficiency is this, 


to ſet ourſelves up for inquiſitors-general, for = 
re 


remptory judges in theſe deep things of God? 

we qualified for the office? Can we pronounce in 
all caſes, How far infirmity reaches? What'may, 
and what may not be reſolved into it? What may, 
in all circumſtances, and what may not, conſiſt 
with perfect love? Can we preciſely determine, 
How it will influence the look, the geſture, the 
tone of voice? If we can, doubtleſs + we are the 
men, and wiſdom ſhall die with us.” 

Q. But if they are diſpleaſed at our not believing 
them, is not this a full proof againſt them ? 

A. According as that diſpleaſure is; if they are 
angry, it is a proof againſt them: if they are 
grieved, it is not. They ought to be grieved, if 
we diſbelieve a real work. of God, and thereby de- 
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prieve ourſelves of the advantage we might have 


received from it. And we may eaſily miſtake this 
grief for anger, as the outward expreſſions of both 
are much alike, 

Q. But is it not well to find out thoſe, who 
fancy they have attained, when they have not ? 

A. It is well to do it by nid, loving examina- 
tion. But it is not well to triumph even over theſe, 
It is extremely wrong, if we find ſuch an inſtance, 
to rejoice, as if we had found great ſpoils. Ought 
we not rather to grieve, to be oy wk concerned, 
to let our eyes run down with tears? Here is one 
who ſeemed to be a living proof of God's power 
to {ave to the uttermoit, but alas! it is not as we 
hoped ! He is weighed in the balance and found 
wanting! And is this matter of joy? Ought we 
not to rejoice a thouſand times more, if we can find 
nothing but pure love. 

But he is deceived,” What then? it is a harm- 
leſs miſtake, while he feels nothing but love in his 
heart. It is a miſtake which generally argues great 
grace, an high degree both of holineſs and hap- 
pineſs. This ſhould be a matter of real joy to all 
that are ſimple of heart: not the miſtake itſelf, 
but the height of grace which for a time occaſions 
it. I rejoice that that ſoul is alwavs happy in 
Chriſt, always full of prayer and thankſgiving. I 
rejoice that he feels no unholy temper, but the pure 
love of God continually. And I will rejoice, if 
| in is ſuſpended, till it is totally deſtroyed, 

2. Is there no danger then in a man's being thus 
deceived ? | 

A. Not at the time that he feels no fin. There 
was danger before, and there will be again, when 
he comes into freſh trials. But ſo long as he feels 
nothing but love, animating all his thoughts, and 
words and actions, he is in no danger: he is not 
only happy, but ſafe, under the ſhadow of the 
Almighty. And, for God's fake, let him continue 
in that love as long as he can: mean time, you may 
do well, to warn him of the danger that will be, if 
his love grow cold and ha revive, even. the — 
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ef caſting away hope, and ſuppoſing, that becauſe 
he hath not attained yet, therefore he never ſhall, 

25 But what if none have attained it yet? What 
if all, who think ſo are deceived p 

A. Convince me of this, and I will preach it no 
more, But underſtand me right: I do not build 
any doftrine on this or that perſon, This or any 
other man may be deceived, and I am not moved. 


But if there are none made perfect yet, God has not 


ſent me to preach perfection. 

Put a parallel caſe, For many years I have 
preached, + There is a peace of God, which paſſeth 
all underſtanding.” Convince me, that this word 
has fallen to the ground, that in all theſe years none 
have attained this peace, that there is no living 
witneſs of it at this day, and I will preach it no 
more. 

O, but ſeveral perſons have died in that peace.“ 
Perhaps ſo: but I want living witnelles. I cannot 
indeed be infallibly certain, that this or that per- 
ſon is a witnels, But if I were certain there are 
none ſuch, I muſt have done with this dottrine, 

«© You miſunderſtand me. I believe ſome, who 
died in his love, enjoyed it long before their death. 
But I was not certain, that their former teſtimony 
was true, till ſome hours before they died.“ 

You had not an infallible certainty then, And a 
reaſonable certainty you might have had before 
ſuch a certainty, as might have quickened and com- 
forted your own ſoul, and anſwered ail other Chril- 
tian purpoſes, Such a certainty as this any candid 
perſon may have, ſuppole there be any living wit- 
neſs, by talking one hour with that perſon in the 
love and fear of God. 

Q. But what does it ſignify, whether any have 
attained it or no, ſeeing ſo many ſcriptures witneſs 
for it ? 

A. If I were convinced, that none in England 
had attained what has been fo clearly and ſtrongly 
preached by ſuch a number of Preachers, in ſo many 
places, and for ſo long a time; I ſhould be clearly 
convinced, that we had * uiltaken the meaning 
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of thoſe ſcriptures, and therefore, for the time to 


come, I too mult teach, that * lin will remain till 
death.” 


20. In the year 1762, there was a great increaſe 
of the work of God in London. Many, who had 
hitherto cared for none of theſe things, were deeply 
convinced of their loſt eſtate, . found re- 
demption in the blood of Chriſt: not a few back - 
fliders were healed. And a conſiderable number of 
perſons believed, that God had faved them from all 
fin, Eaſily foreſecing, that Satan would be en- 

deavouring to ſow tares among the wheat, I took 
much pains to apprize them of the danger, par- 
ticularly with regard to pride and enthuftaſm. And 
while I ſtayed in town, I had reaſon to hope they 
continued both humble and ſober- minded. But 
almoſt as ſoon as I was gone, enthuſiaſm broke in. 
Two or three began to take their own imaginations 
for impreſſions from God, and thence to ſuppoſe, 
that they ſhould never die. And theſe labouring to 
bring others into the ſame opinion, occaſioned much 
noiſe and confuſion. Soon after, the ſame perſons, 
with a few more, ran into other extravagancies, 
fancying they could not be tempted, that they 
ſhould feel no more pain, and that they had the gift 
of prophecy, and of diſcerning of ſpirits, At my 
return to London in Autumn, ſome of them ſtood 
reproved ; but others were got above inſtruftion, 
Mean time, a flood of reproach came upon me almoſt 
from every quarter; from themſelves, becaule I 
was checking them on all occaſions; and from 
others, © becauſe,” they faid, I did not check 
them.” However the hand of the Lord was not 
ftayed, but more and more ſinners were convinced 
while others were almoſt daily converted to God; 
and others enabled to love him with al! their heart. 

21. About this time, a friend at ſome diſtance 
from London wrote to me as fullows ; 

c Be not over alarmed, that Satan ſows tares 
among the wheat of Chriit, It cver has been ſo, 
eſpecially on any remarkable out-pouring of the 
Spirit ; and ever will be fo, till he 1s chained = 
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for a thouſand years, Till then he will always ape, 
and endeavour to counteract the work of the ſpirit 
of Chriſl, 

„One melancholy effect of this has been, that a 
world, who is always aſlcep in the arms of the evil 
one, has ridiculed every work of the Holy Spirit. 

©« But what can real Chriſtians do Why, if they 
would att worthy of themſelves, they ſhould, 1. 
Pray that every deluded ſoul be delivered, 2. En- 
deavour to reclaim them in the ſpirit of meeknels; 
and laſtly, Take the utmolt care, both by prayer, 
and watchfulneſs, that the deluſion of others ma 
not leſſen their zeal in ſeeking after that untver/al 
kolinejs of ſoul, body, and ſpirit, “ without which 
no man ſhall ſce the Lord.“ 

© Indeed, this compleat n'w creature is mere mad- 
neſs to a mad world. But it is notwithſtanding, 
the will and wiſdom of God, May we all ſee 
after it! 

«© But ſome who maintain this doctrine in its full 
extent, are too often guilty of limiting the Almighty, 
He diſpenſes his gifts juſt as he pleaſes; therefore 
it is neither wiſe nor modeſt to affirm, That a perſon 
mult be a believer for any length of time, before he 
is capable of receiving a high degree of the /þp:irit of 
holineſs. 

© God's uſual method is one thing, but his Hm 

leaſure is another. He has wile reaſons both for 
aſtening and retarding his work; ſometimes he 
comes ſuddenly and unexpectedly; ſometimes not 
till he we have long looked for him, | 

& Indeed, it has been my opinion for many vears, 
that one great cauſe why men make ſo little im- 

rovement in the divine life, is their own coldneſs, 
negligence, and unbelief. And yet I here ſpcak of 
believers, 

« May the Spirit of Chriſt give us a right judge 
ment in all things, and * fill us with all the fulnels 
of God,” that ſo we may be * perfect and entire, 
wanting nothing,” 

About the fame time, fiye or fix honeſt enthu- 
Galts forctold the world was to end on the 28th of 
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February. I immediately withſtood them by every 
poſſible means, both in public and private. I 
reached expreſsly upon the ſubjett, both at Weſt- 
Street and Spittlefields. I warned the Society, 
again and again, and ſpoke ſeverally to as many 
as I could : and I ſaw the fruit of my labour. They 
made exceeding few converts: I believe ſcarce 
thirty in our whole Society, Nevertheleſs they 
made abundance of noiſe, gave huge occaſion of 
'offence to thoſe, who take care to improve to the 
uttermoſt. every occaſion againſt me, and greatly 
increaſed both in number and courage, thoſe who 
oppoſed Chriſtian Perfection. | 


22, Some queſtions, now publiſhed by one of 
theſe, induced a plain man to write the following 
6 . humbly propoſed to thoſe who deny 

rfection to be attainable in this life. 

1. Has there not been a larger meafure of the 
Holy Spirit given under the Goſpel, than under the 
Tewiſh diſpenſation? If not, in what ſenfe was 
the Spirit not given beſore Chriſt was glorified ? John 
vii. 39. 
2. Was that glory which followed the ſufferings 
of Chriſt, 1 Pet. i. 11. an external glory, or an 
internal, viz, the glory of holineſs ? | 

g. Has God any where in Scripture commandeg 
us more than he has promiſed to us? 

4. Are the promiſes of God relpecting holineſs, 
to be fulfilled in this life, or only in the next ? 

5. Is a Chriſtian under any other laws than thoſe, 
which God promiſes to write in our hearts ? Jer, 
xxxi. g, &c. Heb. vin. 10. 

6. In what ſenſe is “the righteouſneſs of the law 
fulfilled in thoſe, who walk not after the fleſh, but 
after the ſpirit ?*”” Rom. viii. 4. 

Is it impoſſible for any one in this life, to 
« love God with all his heart, and mind, and ſoul, 
and ſtrength?” And is the Chriſtian under any 
law which is not fulfilled in this love ? 

8. Does the ſoul's going out of the body effect its 
purification from indwelling fin ? 


9. Is 
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9. If To, is it not ſomething elſe, not © the blood 

of Chriſt, which cleanſeth it from all fn?” “ 
10. If his blood cleanſeth us from all fin, while 
the ſoul and body are united, is it not in this life ? 

11, If when that union ceaſes; is it not in the 
next? And is not this too late ? 

12. If in the article of death; what fituation is 
the ſoul in, when it is neither in the body, nor out 

it ? 
ES Has Chriſt any where taught us to pray for 
what he never deſigns to give ? 

14. Has he not taught us to pray, © Thy will be 
done on earth as it is done in heaven?” And is it 
not done perfectly in heaven? 

15. If ſo, has he not taught us to pray for Pere 


fection on earth? Does he not then deſign to give it ? 


16. Did not St, Paul pray according to the will 
of God, when he prayed that the Theſſalonians 
might be « ſanttified wholly, and preſerved” in 
this world, not the next, (unleſs he was praying 
for the dead) *blameleſs in body, ſoul, and ſpirit, 
unto the coming of Jeſus Chriſt ?“ : 

17. Do you ſincerely defire to be freed from in- 
dwelling fin in this life ? 

18, 14 you do, did not God give you that deſire 2 

19. If ſo, did he not give it you to mock you, 
fince it is impoſſible it ſhould ever be fulfilled ? 

20. If you have not fincerty enough even to 
deſire it, are you not diſputing about matters too 
high for you? 

21. Do you ever pray God “ä to cleanſe the 
thoughts of your heart, that you may perfettly love 
him mo 

22. If you neither deſire what you aſk, nor 


believe it attainable, pray you not as a fool prayeth ? 


God help thee to conſider theſe queſtions calmly 
and imparually !”? 


In the latter end of this year, God called to- 
himſelf that burning and ſhining light, Jane Cooper, 
As ſhe was both a living and dying witnels of 
Chriſtian Perfettion, it will not be at all foreign to 
the ſubject to add a ſhort account of her death, with 
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one of her own letters, containing a plain and art- 
leſs relation of the manner wherein it pleaſed God 
to work that great change in her ſoul, 

| May 2, 1761. 

« I believe while memory remains in me, gra- 
titude will continue, From the time you preached 
on Gal. v. 5, I ſaw clearly the true ſtate of my 
ſoul. That ſermon deſcribed my heart, and what 
it wanted to be truly happy. You read Mr. M—'s 
letter, and it deſcribed the religion which I deſired. 
From that time the prize appeared in view, and [ 
was enabled to follow hard after it, I was kept 
watching unto prayer, ſometimes in much diſtreſs, 
at other times in patient expectation of the bleſſing. 
For ſome days before you left London, my ſoul was 
Rayed on a promiſe I had 1A to me in prayer, 
« The Lord whom ye ſeek ſhall ſuddenly come to 
his temple.” I believed he would, and that he 
would {fit there as a refiner's fire, The Tueſda 
after you went, I thought 1 could not ſleep, unleſs 
he fulfilled his word that night. I never knew as 
I did then the force of theſe words, Be ſtill and 
know that I am God!” I became nothing before 
him, and enjoyed perfect calmneſs in my ſoul. 1 
knew not, whether he had deſtroyed my fin ; but 
I defired to know, that I might praiſe him, Yet I 
ſoon found the return of unbelief, and groaned, 
being burdened. On Wedneſday I went to Lon- 
don, and ſought the Lord without ceaſing. I pro- 
miſed, if he would fave me from ſin, I would praiſe 
him. I could part with all things ſo I might win 
Chriſt, But I found all theſe pleas to be nothing 
worth, and that if he ſaved me, it muſt be freely, 
for his own name's ſake. On Thuriday I was ſo 
much tempted, that I thought of deſtroying myſelf, 
or never converſing more with the people of God. 
And yet I had no doubt of his pardoning love: but, 
etwas worle than death my God to love, and not 
my God alone.” On Friday my diſtreſs was deep- 
ened, I endeavoured to pray and could not, I 
went to Mrs. D. who praycd for me, and told 
me it was the death of nature, I opened the 
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Bible, on © The fearful and unbelieving ſhall have 
their part in the lake that burneth with fire and 
brimſtone.“ I could not bear it. I opened again 
on Mark xvi. 6, 7. Be not affrighted : ye ſeek 
22 of Nazareth: — Co your way; tell his diſciples 

e goeth before you into Galilee: there ſhall ye 
ſee him.” I was encouraged and enabled to pray, 
believing I ſhould ſee Jeſus at home. I returned 
that night and found Mrs. G. She prayed for me; 
and the Predeſtinarian had no plea, but * Lord, thou 
art no reſpecter of perſons.” He proved he was 
not by 4 on f me. I was in a moment enabled to 


lay hold on Jeſus, and found ſalvation by ſimple 
faith. He aſſured me, the Lord, the king was in 
the midſt of me, and that I ſhould ſee evil no 
more, I now bleſſed him who had viſited and re- 
deemed me, and was become my * wiſdom, right- 
eouſneſs, ſanctification and redemption.” I ſaw 
Jeſus altogether lovely, and knew that he was mine 
in all his offices. And, glory be to him! he now 
reigns in my heart without a rival. I find no Will 
but his. I feel no pride; nor any affeftion but 
what is placed on him. I know, it is by faith 1 
Rand, and that watching unto prayer muſt be the 
guard of faith, I am happy in God this moment, 
and I believe for the next. I have often read the 
chapter you mention, (1 Cor. —_— and compared 
my heart and life with it, In ſo doing, I feel my 
n and the need I have of the atoning 
blood. Yet I dare not ſay, I do not feel a meaſure of 
the love there deſcribed, though I am not all I ſhall 
be. I deſire to be loſt in that love which paſſeth 
knowledge. I ſee the juſt ſhall live by faith: and 
unto me, Whg am leſs than the leaſt of all ſaints, 
is this grace — If I were an archangel, I ſhould 
veil my face before him, and let filence ſpeak his 
raiſe ! ”? 

i The following account is given by one who was 
an eye an ear witneſs of what ſhe relates. 

1. In the beginning of November, the ſeemed 
to have a foreſight of what was coming upon her, 
and uſed frequently to ſing theſe words: | | 

„When 
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When pain o'er this weak fleſh prevails, 
With Iiemb-like patience arm my breaſt.” i 
And when ſhe ſent to me, to let me know ſhe wa 
Hl, ſhe wrote in her note, “I ſuffer the will of 
Jeſus. All he ſends is ſweetened by his love. L 
am as happy as if I heard a voice ſay, 


« For me my elder brethren ſtay, 
And angels beckon me away, 
And Jeſus bids me come!“ 

2. Upon my telling her, „I cannot chuſe life os 
death for you, ſhe ſaid, © I aſked the Lord, that 
if it was his will, I might die firſt, And he told 
me, you ſhould ſurvive me, and that you ſhould 
cloſe my eyes.” When we perceived it was the 
ſmall-pox, I ſaid to her « My dear, you will not be 
frighted if I tell you what is your diſtemper. She 
ſaid, „I cannot be frighted at his Will.” 

3. The diſtemper was ſoon very heavy upon her, 
But ſo much the more was her faith ſtrengthened. 
Tueſday, Nov. 19, ſhe ſaid to me, I have been 
worſhipping before the throne in a glorious manner, 
my ſoul was ſo let into God.” 1 ſaid, „Did the 
Lord give you any particular promile ?““ No 
replied ſhe: it was all 


The ſacred awe that dares not move 
And all the ſilent heaven of love.” 


4. On Thurſday, upon my aſking, What have: 
you to ſay to me? She ſaid, © Nay, nothing but 
what you know already: God is love:” I aſked, 
„Have you any particular promiſe ?“ She replied, 
& I do not ſeem to want any, I can live without. 
I ſhall die a lump of deformity, but ſhall meet you 
all glorious. And mean time I ſhall ſtill have 
fellow ſhip with your ſpirit.” 

Mr. M. aſked, „what ſhe thought the moſt 
excellent way to walk in, and what were its chief 
hinderances ? She anſwered, „The greateſt hinder- 
ance is generally from the natural conſtitution. It 
was mine, to be reſerved, to be very quiet, to ſuffer 
much, and to fay little, Some may think one way 
more excellent and {ume anotller. But the thing 
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is to live in the Will of God, For ſome months 

aſt, when I have been particularly devoted to this, 
1 have felt ſuch a guidance of his Spirit, and the 
unttion which I have received from the Holy One, 
has ſo taught me of all things, that I needed not 
any man ſhould teach me, ſave as this anointing 
teacheth,”” 

On Friday morning ſhe ſaid, «I believe I ſhall 
die.“ She then fat up in bed and ſaid, Lord, I 
bleſs thee, that thou art ever with me, and all thou 
haſt is mine. Thy love is greater than my weak- 
nels, greater than my helpleſſneſs, greater than my 
unworthineſs. And glory be to thee, O Jeſus, thou 
art my brother. Let me comprehend with all ſaints, 
the length, and breadth, and depth, and height of 
thy love! Bleſs theſe: (ſome that were preſent) 
let them be every moment exerciſed in all things, 
as thou wouldſt have them to be.“ 

7. Some hours after, it ſcemed as if the agonies 
of death were juſt coming upon her. But her face 
were full of ſmiles of triumph, and ſhe clapped. her 
hands for joy. Mrs. C. ſaid, „My dear, you are 
more than conqueror, through the blood of the 
Lamb.” She an{wered, Les, O yes, ſweet Jeſus! 
O death where is thy iting!” She then lay as in a 
doze for ſome time. After wards ſhe (trove to ſpeak, 
but could not. However ſhe teſtified her love, by 
ſhaking hands with all in the room, 

8. Mr. W. then came. She ſaid, “ Sir I did not 
know that I ſhould live to ſee you. But I am glad 
the Lord has given me this opportunity, and ltke- 
wiſe power to ſpeak to you, I love you, You 
have always preached the itrifteit doctrine; and I 
loved to follow it. Do fo ſtill, whoever is pleaſed 
or diſpleaſed.“ He aſked, Do you now believe 

ou are ſaved from fin?” She ſaid, © Yes; I have 
Oo no doubt of it for many months. i hat I ever 
had, was becauſe I did not «bide in the faith. I 
now feel, I have kept the faith; and perfect love 
caſteth out all fear. As to you, the Lord promiled 
me, your latter works ſhould excecd your former, 
though I do not live to ſee it.—I have been a great 
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enthu/izaft, as they term it, theſe ſix months; but 
never lived ſo near the heart of Chriſt in my life. 
You, Sir, deſire to comfort the hearts of hundreds, 
by following that ſimplicity your ſoul loves.” 

9. To one who had recerved the love of God un- 
der her prayer, fhe ſaid, I feel I have not followed 
a cunningly deviſed fable; for I am as happy as I 
can live, Do you preſs on, and ſtop not ſhort of 
the mark.“ To Miſs Ms ſhe ſaid, + Love Chriſt ; 
he loves you, I believe 1 ſhall ſee you at the right 
hand of God. But “ as one ſtar differs from another 
ſtar in glory, ſo ſhall it be in the reſurrection.“ I 
charge yon, in the preſence of God, meet me in 
that day all glorious within. Avoid all conformity 
to the world. You are robbed of many of your pr:- 
vileges. I know, I ſhall be found blameleſs. Do you 
labour to be found of him in peace, without ſpot.” 

10. Saturday morning ſhe prayed nearly as fol- 
lows : „I know, my Lord, my life is prolonged, 
only to do thy will. And thouzh I ſhould never 
eat or drink more (ſhe had not ſwallowed any thing 
for near eight and twenty hours) thy will be done, 
I am willing to be kept ſo a twelvemonth : Man 
Iiveth not by bread alone.” I praiſe thee that there 
is not a "Hs th of complaining in our ſtreets, In 
that ſenſe we know not what ſickneſs means. In- 
deed, Lord, © neither life nor death, nor things pre- 
ſent, nor things to come, no, nor any creature, 
ſhall ſep:rate us from thy love one moment.” Bleſs 
theſe, that there may be no lack in their ſouls. I 
believe there ſhall not. I pray in faith.“ 

On Sunday and Monday ſhe was light-headed, 
but ſenſible at times. It ther, plainly appeared her 
heart was ſtill in heaven. One ſaid to her, „ Jeſus 
is our mark,” She replicd, „I have but one mark, 
] am all ſpiritual.” Miſs M. ſaid to her, Lou 
dwell in God.” She anſwered, © Altogether.” A 

rion aſked her, Do you love me?” She ſaid, 
« , I love Chriit : I love my Chriſt,” To another 
ſhe ſaid, „I ſhall not long be here, Jeſus is precious: 
very precious indeed.“ She ſaid to Miſs NI. The 
Lord is veiy good, He keeps mv foul above all,” 
For fifteen hours before ſhe died, ſhe was in ſtrong 
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convulſions; her ſufferings were extreme. One ſaid, 
« You are made perfect through ſufferings, She 
ſaid, ++ More and more ſo.“ After lying quiet ſome 
time, ſhe ſaid, „Lord, thou art ſtrong!” Then 
pauſing a conſiderable ſpace, ſhe uttered her laſt 
words, „My Jeſus is all in all to me: glory be to 
him through time and cternity.” After this, ſhe lay 
ſtill for about half an hour, and then expired with» 
out a ſigh or groan. 

25. The next year the number of thoſe who be- 
lieved they were ſaved from fin, ſtill increaſing, I 
judged it needful to publiſh, chiefly for their uſe, 
« Farther Thoughts on Chriſtian Perfection.“ 

Q. 1. How is Chriſt the end of the law for right- 
eoulſneſs to every one that believeth ?” Rom. x. 4. 

A. In order to underſtand this, you muſt under- 
ſtand what law is here ſpoken of. And this I ap- 
prehend, is, 1. The Molaic law, the whole Moſaic 
diſpenſation : which St, Paul continually ſpeaks of 
as one, though containing three parts, the poli- 
tical, moral, and ceremonial : 2. The Adamic law, 
that given to Adam in innocence, properly called, 
the law of works.” This is in ſubſtance the ſame 
with the Angelic law, being common to angels and 
men. It required, that man ſhould uſe to the glory 
of God, all the powers with which he was created, 
Now he was created free from any defect, either in 
his underſtanding, or his affections. His body was 
ther, no clog to the mind : it did not hinder his 
apprehending all things clearly, judging truly con- 
cerning them, and reaſoning jultly ; if he reaſoned 
at all. I fay, „If he reaſoned:” for poſſibly he 
did not, Perhaps he had no need of reaſoning, till 
his corruptible body preſſed down the mind, and 
impaired 1ts native faculties, Perhaps till then, the 
mind ſaw every truth that offered, as directly as the 
eye now ſces the light. 

Conſequcntly this law, proportioned to his ori- 
ginal powers, required that he ſhould always think, 
always ſpeak, and always act preciſely right, in 
every point whatever, He was well able ſo to do. 
And God could not but require the ſervice, he was 
able to pay, But 
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But Adam fell: and his incorruptible body, be- 


came corruptible: and ever fince it is a clog to the 
ſoul, and hinders its operations, Hence, at preſent 
no child of man can at all times apprehend clearly, 
or judge truly, And where either the judgment or 
— is wrong, it is impoſhble to reaſon 
juſtly. Therefore it is as natural for a man to miſ- 
take as to breathe; and he can no more live without 
the one than without the other. Conſequently no 
man 1s able to perform the ſervice, which the 
Adamic law requires. 

And no man is obliged to perforn it : God does 
not require it of any man, © For Chriſt is the end 
of the Adamic, as well as the Moſaic law. By his 
death he hath put an end to both: he hath aboliſhed 
both the one and the other with regard to man; 
and the obligation to obſerve cither the one or the 
other is vaniſhed away. Nor is any man living 
13 to obſerve the Adamic, more than the Moſaic 

aw. | 

In the room of this, Chriſt hath eſtabliſned ano- 
ther, namely, The law of faith. Not every one that 
doeth, but every one that believeth, now receiveth 
righteouſneſs, in the full ſenſe of the word; that 
is, he is juſtified, ſanctified, and glorified, 

Q. 2. Are we then dead to the law? 

A. We are dead to the law, by the body of 
Chriſt given for us,“ Rom. vii. 4. to the Adamic, 
as well as the Moſaic law. We are wholly freed 
— by his death: that law expiring with 

im, 

Q. 3. How then are we * not without law to God, 
but under the law to Chriſt?” 1 Cor. ix. 21. 

A. We are without that law. But it does not 
follow that we are without any law. For God has 
eſlabliſhed another law in its place, even the law 
of faith. And we are all under the law to God and 
to Chriſt, Both our Creator and our Redeemer 
require us to obſerve it, 

. 4. Is love the fulfilling of this law ? 

A. Unqueiiionably it is. The whole law, under 

which we now are, is fulfilled by love,” Rom. xiii. 
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10. Faith working or — by love, is all 
that God now requires of man. He has ſubſtituted 
{not ſincerity, but) love, in the room of angelic 
perfection. | | 

Q. 5. How is * love the end of the command- 
ment ?” 1 Tim. i. 5. 

A. It is the endof every commandment of God. It 
is the point aimed at by the whole, and every part 
of the chriſtian inſtitution. The foundation is faith, 
purifying the heart, the end love, preſerving a good 
conſcience, 

Q. 6. What love is this? 

A. The loving the Lord our God with all our 
heart, mind, ſoul, and ſtrength : and the loving our 
neighbour, every man as ourſelves, as our own 
ſouls. 

Q. 7. What are the fruits or properties of this love 

A. St. Paul informs us at large, Love is long- 
ſuffering. It ſuffers all the wickedneſs of the chil- 
dren of the world. And that not for a little timo 
only, but as long as God pleaſes. In all it ſees the 
hand of God, and willingly ſubmits thereto. Mean 
time it is kind, In all, and after all it ſuffers, it is 
ſoft, mild, tender, benign. Love envieth not : it ex- 
cludes every kind and degree of envy out of the 
heart: Love adeth not raſſily, in a violent head-({trong 
manner, nor ' paſſes any raſh or ſevere judgment. 
It doth not behave itfelf indecently, is not rude,- does 
not att out of character: feeketh not her own eaſe, 
pleaſure, honour, or profit: ig not provoked : expels 
all anger from the heart: thinketh no evil ; caſteth 
out all jealouly, ſuſpiciouſneſs, readineſs to believe 
evil: rejoiceth not tn inzquity, yea, weeps at the fin 
or folly of its bittereſt enemies; but rejoiceth in the 
truth, in the holineſs and happineſs of every child 
of man. Love covereth all things, ſpeaks evil of no 
man; believeti all things, that tend to the advantage 
of anotner's character. It hopeth all things, What- 
ever may extenuate the faults which cannot be de- 
nied, and it endureth all things, which God can per- 
mit, or men and devils inflict, This is the law of 
Chrilt, the periect law, the law of liberty, 
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And this diffiiftion between the law of faith 
for love) and the lum of works, is neither a ſubtle, 
nor an unneceſſary diſtinction. It is plain, eaſy 
and intelligible to any common underſtanding. And 
it is abſolutely neceſſary, to prevent a thouſand 
_ who dd walk if 


Q. 8. But do we not in many things offend all, 
yea, the beſt of us, even againſt this law ? | 

A. In one ſenſe we do not, while all our tempers 
and thoughts, and words and works, ſpring from 
love. But in another we do, arid ſhall do, more or 
leſs, as long as we remain tn the body. For neither 
love nor the und ion of the Holy One makes us in- 
fallible. Therefore through unavoidable defect of 
underſtanding, we cannot but miſtake in many things. 
And theie miſtakes will frequently occaſion fome- 
thing wrong, both in our temper, and words and 
actions. From miſtaking his character, we may 
love a perſon lefs than he really deſerves, And by the 
ſ-me miſtake we are unavoidably led to ſpeak or act 
with regard to that perſon, in ſuch 4 manner as is 
contrary to this law, in ſome or other of the pre- 
ceding inſtances, 

Q. 9. Do we not then need Chriſt, even on this 
account ? | 
A. The K6lieſt of men ftill need Chriſt, as their 
prophet, as the tight of the world. For he does not 
give them light. but from moment to moment: the 
inſtarit he withdraws, all is darkneſs. They ſtill 
need Chriſt as their king. For God does not give 
them a ſtock of holineſs. But unleſs they receive 
a ſupply every moment, nothing but unholineſs 
would remain, They {till need Chriſt as their prieſt, 
to make atonement for their holy things. Even per- 


fett holinels is acceptable to God only through Jeſus 


Chriſt, 

Q. 10. May not then the very beſt of men adopt 
the dying martyr's confeilion, I am in my ſelf no- 
thing but fin, darknefs, hell; but thou art my light, 
my holinels, my heaven? 

A. Not 
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A. Not exaffly. But the beſt of men may fay, 
#* Thou art my light, my holineſs, my heaven. 
Through my union with thee, I am full of light, 
of holineſs and happineſs. And if I were left ta 
myſelf, 1 ſhould be nothing but fin, darkneſs, hell.“ 

But to proceed, The beſt of men need Chriſt ag 
their prieſt, their atonement, their advocate with 
the Father not only as the continuance of their 
every bleſſing depends on his death and interceſſion, 
but on account of their coming ſhort of the law of 
love. For every man living does fo. You who 

all love, compare yourſelves with the e 
deſcription, Weigh yourſelves in this balance, an 
ſee if you are not wanting in many particulars. 

Q. 11. But if all this is conſiſtent with Chriſtian 
Perlettion, that perfection is not freedom from all 
fin : ſeeing fin is the tranſgreſſion of the law. And 
the perfett tranſgreſs the very law they are under, 
Beſides, they need the atonement of Chriſt. And 
he is the atonement of — . but fin, Is then the 
term ele- perfection proper . 

A. It is not worth diſputing about. But obſerve, - 
in What ſeuſe the perigns in queſtion need the atone- 
ment of Chriſt, hey do not need him to reconcile 
them to God afreſi : for they are reconciled. They 
do not need him to reflore the favour of God, but 
to continue it. He does not procure pardon for them 
angw, but * ever liveth to make interceſſion for 
them. And “ by ane offering, he hath perfected 
for ever them that are ſanttited,” Heb, x. 24. 

For want of duly conſidering this, ſome deny, 
that they need the atonement of Chriſt, Indeed 
exceeding few: I do not remember to have found 
five of them in 7 gy Of the two, I would 
ſoaner give up periettion, But we need not give u 
either one or the other. The perfection I hol 
Love rejoicing cvermore, praying without ceaſing, 
and in every thing giving thanks,” is well conſiſtent 
with it; if any hold a perfection, which is not, the 
mult look to it. 

Q. 12. Does then Chriſtian Perfection imply any 
mare than fenceraty ? 

ed A. Not 
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A. Not if you mean by that word, love filling 
the heart, expelling pride, anger, deſire, felf-will ; 
rejoicing evermore, praying without ceaſing, and in 
every thing giving thanks. But I doubt few uſe 
fencerity in this ſenſe, Therefore I think the oid 
word is beſt. | | 

A perfon may be fincere, who has all his natural 
tempers, pride, anger, luſt, ſelf-will. But he is 
not perfect, till his heart is cleanſed from theſe, and 
all its other corruptions. 

To clear this point alittle farther: I know many 
that love Cod with all their heart, He is their one 
deſire, their one delight, and they are continually 
happy in him. They love their neighbour as them- 
felves, They feel as fincere, fervent, conftant a 
cdleſire for the happineſs of every man, good or bad, 
friend or enemy, as for their own. They rejoice 
evermore, pray Without ceaſing, and in every thing 

ive thanks, Their ſouls are continually ſtreaming 
up to God, in holy joy, prayer, and praiſe, This 
is a point of fact: and this is plain, found, ſcripe 
tural experience, 

But even theſe ſouls dwell in a ſhattered body, and 
are ſo preſt down thereby, that they cannot always 
exert 83 as they would, by thinking, ſpeak- 
ing, and acting preciſely right. For want of better 
bodily organs, they mult at times think, ſpeak, or 
act wrong; not indeed through a defect of love, bub 
through a defect of knowledge. And while this is 
the calc, ng that defect, and its con- 
fequences they fulfil the law of love. 

et as even in this caſe, there is not a full con- 
formity to the perfe& law, ſo the moſt perfect do on 
this very account, need: the blood of atonement, 
and may properly for themſelves, as well as for 
their brethren ſay, © Forgive us our treſpalles.” 

Q. 13. But if Chriſt has put an end to that law, 
what need of any atonement for their tranſgreſſing 
it ? 

A. Obſerve in what ſenſe he has put an end to it, 
and the dificuhty vaniſhes. Were it not for the 
abiding merit ot his death, and his continual interee = 
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For us, that law would condemn us ſtill. Theſe 
therefore we ſtill need, for every tranſgreſhon of it. 

Q. 14. But can one that is ſaved from fin be 
tempted ? 

A. Yes: for Chriſt was tempted. 

Q. 15. However, what you call temptation, I 


Call the corruption of the heart. And how will you 


diſtinguiſh one from the other ? | 

A. In ſome caſcs it is impoſſible to diſtinguiſh, 
without the direct witneſs of the ſpirit, But in general 
one may diitinguith thus: 

One commends me. Here is a temptation to pride. 
But inſtantly my ſoul is humbled before God. And 
I feel no pride: of which I am as ſure, as that pride 

is not humility. | 

A man ſtrikes me. Here is a temptation to anger. 
But my heart overflows with love, And I feet 

no anger at all: of which I can be as ſure, as that love 
and anger ate not the ſame. 

A woman ſolicits me. Here is a temptation to luſt, 
But in the inſtant 1 ſhrink back. And I feel no 
defire or luſt at all: of which I am as ſure, as that 


my hand is cold or hot. 


Thus it is, if I am tempted by a preſent object: 


and it is juſl the ſame, if when it is abſent, the devil 


recals a commendation, an injury, or a woman to 
my mind. In the inſtant the fouls repels the temp- 
tation, and remains filled with pure love. 

And the difference is {till plainer, when I com- 
pare my preſent ſtate with my paſt, wherein I felt 
temptation and corruption too, 

Q. 16. But how do you know, that you are ſan&i. 


_ fed, ſaved from your inbred corruption ? 


A. 1 can know it no otherwiſe than I know that 

I am juſtified. Hereby know we that we are of 
God, in either ſenſe, by the ſpirit he bath given us. 
We know it by the witneſs, and by the fruit of the 
ſpirit. And firſt, by the witneſs. As when we were 
juſtified, the Spirit bore witneſs with our fpirit, that 
our fins were forgiven, ſo when we were ſanfified, 
he bore watneſs, that 22 were taken away. In- 
cation is not always clear 
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at firſt; (as neither is that of juſtification) neither is 
it afterward, always the ſame, but like that of juſti- 
cation, ſometimes ſtronger and fometimes fainter, 
Yea, and ſometimes it is withdrawn. Yet in general, 
the latter teſtimony of the Spirit is both as clear and 
as ſteady as the former, 

Q. 17. But what need is there of it, feeing ſanc- 
tification is a real change, not a relative change only, 
like juſtification ? 

A. But is the new-birth a relative change only 
Is not this a real change? Therefore if we need no 
witneſs of our fanttification, becauſe it is a real 
change, for the ſame reaſon we ſhould need none, 
that we are born of, or are the children of God. 

Q. 18. But does not ſanctification ſhine by its own 
light ? 

A. And does not the new-birth too? Sometimes 
it does. And fo does ſanttification : at other times'it 
does not. In the hour of temptation Satan clouds 
the work of God, and injefts various doubts and 
reaſonings, eſpecially in thoſe who have either v 
weak or very ſtrong underſtandings. At ſuch times 
there is abſolute need of that witneſs : without which 
the work of ſanctification, not only could not be 
diſcerned, but could no longer fubſiſt. Were it not 
for this, the foul could not then abide in the love 
of God: much leſs could it rejoice evermore, and 
in every thing give thanks, In theſe circumſtances 
therefore, a direct teſtimony that we are ſanctified, is 
neceſſary in the higheſt degree. 

But I have no witneſs, that I am ſaved from lin : 
And yet I have no doubt of it.” Very well. As 
long as you have no doubt, it is enough: when you 
have, you will need that witnefs. 

Q. 19. But what fcripture makes mention of any 
ſuch thing, or gives any reaſon to expect it ? 

A. That Scripture, 1 Cor, ii. 22, © We have 
reccived not the ſpirit that is of the world, but the 
Spirit which is of God, that we may know the 
things, which are freely given us of God” 

Now ſurely ſanctification is one of © the things, 
which are freely given us of God,” And no pollible 
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reaſon can be aſſigned, why this ſhould be excepted, 
when the Apoſtle ſays, © We receive the Spirit for 
this very end, that we may know the things, which 
are thus freely given us.“ 

Is not the {ame thing implied in that well-known 
Scripture, Rom. viii. 16, The fpirit itſelf bcareth 
witneſs with our ſpirit, that we are the children 
of God?“ Does he only bear witneſs to thoſe, who 
are children of God in the loweit ſenſe? Nay, 
but to thoſe alſo, who are ſuch in the higheſt N 
And does be not witneſs, that they are ſuch in the 
higheſt ſenſe? What rcaſon have we to doubt it? 

What if a man were to affirm, (as indeed man 
do) that this witneſs belongs only to the higheſt claſs 
of Chriſtians? Would not you anſwer, The Apoſtle 
makes no reſtriction. Therefore doubtleſs it belongs 
to all the children of God. And will not the ſame 
an{wer hold, if any affirm, that it belongs only to the 
loweſt claſs ? 

onſider likewiſe, 1 John v. 19, We know that 
we are of God.” How? By the Spirit that he 
hath given us.” Nay, © hereby we know that he 
abideth in us.” And what ground have we, either 
from Scripture or rcaſon, to exclude the witneſs, 
any more than the fruit of the Spirit, from being 
here intended? By this then alſo we know that we 
are of God, and in what ſenſe we are ſo; whether 
we are babes, young men or fathers, we know in 
the ſame manner. 

Not that I affirm, that all young men, or even 
fathers, have this teſtimony every moment, There 
may be intermiſſions of the direct teſtimony that 
they are thus born of God, But thoſe intermiſſions 
are fewer and ſhorter as they grow up in Chriſt, 
And ſome have the teſtimony both of their juſtifi- 
cation and ſanttification, without any intermiſſion 
at all : which I 122 more might have, did they 
walk humbly and cloſely with God. 


Q. 20. May not ſome of them have a teſtimony 
from the Spirit, that they ſhall not finally fall from 
God, Ny 
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may. And this perſuaſion, that neither 


A. Th 
life nor death ſhall feperate them from Him, far 
from being hurtful, may in ſome circumſtances be 
extremely uſeful. Theſe therefore we ſhould in 
no wiſe grieve, but earneſtly encourage them to 
hold the beginning of their confidence ſtedfaſt to 
the end. 

Q. 21. But have any a teſtimony from the 
Spirit, that they ſhall never jin ? | 

A. We know not what God may vouchſafe to 
ſome particular perſons. But we do not find any 
general ſtate deſcribed in Scripture, from which a 
man cannot draw back to ſin. If there were any ſtate 
wherein this was impoſhble, it would be that of 
theſe who are jan fied, who are Fathers in Chriſt, 
who rejoice evermore, pray Without ceaſing, and 
in every thing give thanks.“ But it is not impoſhble 
for theſe: to draw back. They who are ſanctiſed, 
yet may fall and periſh, Heb. x. 29. Even Fathers 
in Chriſt, need that warning, Love not the 
world, 1 John ii. 13. They who rejoice, pray, 
and give thanks without ceaſing, may nevertheleſs 

uench the Spirit, 1 Theſ. v. 26, &c. Nay, even 
they who are * ſealed unto the day of redemption, 
may yet grieve the Holy Spirit of God,” Eph. v. go. 

Although therefore God may give ſuch a witneſs 
to ſome- particular perſons, yet it is not to be ex- 

by ' Chriſtians in general, there being no 
cripture whereon to ground ſuch an expectation. 

Q. 22, By what fruit of the ſpirit may we know 
that we are of God, even in the higheſt ſenſe ? 

A. By love, joy, peace always abiding ; by invari- 
able long-ſuffering, patience, reſignation ; by genile- 
neſs, triumphing over all provocation; by goodneſs, 
mildneſs, ſweetneſs, tenderneſs of ſpirit ; by fidelity, 
fimplicity, godly fincerity; by meekneſs, calmneſs, 
evenneſs of ſpirit ; by temperance, not only in food 
and ſleep, but in all things natural and ſpiritual. 

Q. 23. But what great matter is there in this? 
Have we not all this when we are juſtified? 

A. What! Total reſignation to the will of God, 
without any mixture of ſelf-will ? Gentleneſs, with- 
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out any touch of anger, even the moment we are 
provoked? Love to God, without the leaſt love to 
the creature, but in and for God, excluding all 
pride? Love to man, excluding all envy, all jealouſy, 
and raſh judging? Meekneſs, keeping the whole ſoul 
inviolably calm ? and temperance in all things? Deny 
that any ever came up to this, if you pleaſe ; but 
do not ſay all who are juſtified do. 

224. But ſome who are newly juſtified do: what 
then will you ſay to theſe ? 

A. If they really do, I will fay, they are fanc- 
tified, ſaved from fin in that moment: and that they 
never need loſe what God has given, or feel fin 
any more. f 

But certainly this is an exempt caſe. It is other- 
wiſe, with the generality of thoſe that are juſtified ? 
They feel in themſelves more or leſs pride, anger, 
ſelf-will, a heart bent to backſliding. And till they 
have gradually mortihed theſe they are not fully re- 
— in love. ; 

Q. 25. But is not this the caſe of all that are 
juſtified? Do they not gradually die to fin and grow 
in grace, till at, or perhaps a little before death, 
God perfetts them in love? 

A. I believe this is the caſe of moſt, but not all, 

God uſually gives a conſiderable time for men to 
reccive ligt, to grow in grace, to do and ſuffer his 
Will, before they are either juſtified or ſanftificd, 
But he does not invariably adhere to this. Sometimes 
he cuts ſhort his work, He does the work of many 
years in a few weeks: perhaps in a week, a day, an 
hour, He juſtifies or ſanctifies both thole who have 
done or ſuffered nothing, and who have not had time 
for a gradual growth either in ligit or grace. And 
may he not do what he will with his own ? Is thine 
eye evil, becauſe he is good ? ” 

It need not therefore be aftrmed over and over, 
and proved by forty texts of Scripture, either that 
molt men are perfected in love at la, that there 

is a gradual work of God in the foul ; or that, gener- 
ally ſpeaking, it is a long time, even many years, 
before {in is deſtroyed, All this we know. = we 
now 
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know likewiſe, that God may, with man's good 
leave, cut t his work, in whatever degree he 
pleaſes, and do the uſual work of many years in a 
moment, He does ſo, in many inſtances. And yet 
there is a gradual work, both before and after 
moment. So that one may affirm, the work is gra- 
dual, another, it is inſtantaneous, without any man- 
ner of 2 = 
» 26. Docs St. Paul mean any more being 

ſealed with the Spirit, than being renewed in love 

A. Perhaps in one place, 2 Cor. i. 22, he does 
nit mean fo much. But in another, Eph. i. 19, he 
ieems to include both the fruit and the witneſs; and 
that in a higher degree than we experience, Even, 
when we are firſt renemed in love, God ſealeth us 
with the ſpirit of Promiſe, by giving ,us the full 
aſſurance of hape; ſuch a confidence of receiving 
all the promiſes of God, as excludes the poſſibility 
of doubting; with that Holy Spirit, by univerſal 
holineſs, ping the whole image of God on gur 


hearts. | 

N. 27- But bow can thoſe who ate thus ſealed, 
grieve the Holy Spirit of God? | 

A. St. Paul you very particularly; 1. 7 
ſuch con verſation as is not profitable, not to the uſo 
of edifying, not apt to miniſter grace to the hear- 
ers; 2. By relapſing into bitterneſs or want of Kind; 
neſs; g. By wrath, laſting difplcaſure, or want of ten- 
der-heartedneſs; 4. By anger, however ſoon it ig 
over; want of inſtantly forgiving one another 3 
7 By 228 or en nals Mort. rough 
Ipeak , y e ing, whitpering, e 

— 1 needleſsly mentioning the fault of an abſem 
perſon, though in ever ſo ſoft a manner. 

Q. 28. What do you thiak of thoſe in London, 
who ſeem to have been lately renewed in love ? 

A. There is ſamething very peculiar in the ex- 
perience of the greateſt part of them. One would 
expect, that a believer ſhould firſt be filled with 


love, .and thereby empticd of fin: whereas theſe 
were emptied of fin firſt, and then filled with love. 

Perhaps it pleaſed Gag to work in this manner, to 
170 | ke 
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make His work more plain and undeniable : and td 
diſtingaiſh it more cleatly from that overflowi 
love, which is oſten felt even in a juſtified ſtate. 
It ſeems likewiſe moſt agreeable to the great pro- 
wiſe, EzcKk. xxxvi. 25, 2b, „From all your filthi- 
meſs I will cleanſe you; a new heart alſo will I give 
you, and a new ſpirit will I put within you.” 
But I do not think of them all alike; there is a 
wide difference between ſome of them and others, 
F think moſt of them with whom I have f. 
have much faith, love, joy, and e. Some of 
theſe I believe are renewed in love, and have the 
dirtf witneſs of it: and they manĩfeſt the fruit above 
deſcribed, in all their words and actions. Now let 
any man call this what he will; It is what I cal 
8 | 
ut ſome who have much love, „ and joy, 
have not the direct witneſs. And others who 
think they have, are nevertheleſs manifeſtly wanting 
In the fruit, How many I will not ſay: perhaps 
one in ten, perhaps more or fewer. But ſome are 
undeniably wanting, in long ſuffering, and chriſ- 
tian reſignation. ey do not fee the hand of God 
in whatever occurs, and cheerfully embrace it, 
They do'not in every thing give thanks, and rejoice 
1 ny are 2 at leaſt not * 
happy. For ſometimes complain. They ſay, 
« This or that is hard!” we 
Some are wanting in gentleneſs. re 
inſtead of turning * other cheek. ey do not 
receive reproach with gentleneſs; no, nor even re- 
proof. Nay, they are not able to bear contradiction, 
without the appearance, at leaſt, of reſentment. If 
they are reproved, or contradicted, though mildly, 
they do not take it well. They behave with more 
diſtance and reſerve than they did before. If they 
are 2 or contradifted harſhly; they anſwer 
it with harſhnefs; with a loud voice, or with an 
angry tone, or in a ſharp and ſurly manner. They 
ſpeak ſharply or roughly, when they reprove others, 
and behave roughly to their inferiors. 


Some 
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Some are wanting in goodneſs. They are not kind, 
mild, ſweet, amiable, oft, and loving at all times, 
in their ſpirit, in their words, in their looks and 
air, in the whole tenor of their behaviour ; and that 
to all, high and low, rich and poor, without reſpe& of 
perſons : particularly to them that are out of the way, 
to oppoſers, and to thoſe of their own houſehold. 

do not long, ſtudy, endeavour by every means, 
to make all about them happy. They can ſec them 
uneaſy, and not be concerned: perhaps they make 
them ſo; and then wipe their mouths and ſay, 
« Why, they deſerve it: it is their own fault.” 
Some are wanting in fidelity, a nice regard to 
truth, ſimplicity, and godly ſincerity. Their love 
is hardly without difſimulation ; ſomething like guile 
is found in their mouth. To avoid roughneſs, they 
lean to the other extreme. They are {mooth to an 
exceſs, ſo as ſcarce to avoid a degree of fawaing, 
or of ſceming to mean what they do not. 

Some are wanting in meekneſs, quietneſs of ſpirit, 
compoſure, evennels of temper. They are up and 
down, ſometimes high, ſometimes low : their mind 
is not well balanced. Their affeftions are cither 
not in due proportion; they have too much of one, 
too little of another; or they are not duly mixed and 
tempered together, ſo as to counterpoiſe each other. 
Hence thete is often a jar. Their ſoul is out of 
tune, and cannot make the true harmony. 

Some are wanting in temperance. They do not 
ſteadily uſe that kind and degree of food, which they 
know, or might know, would moſt conduce to the 
health, ſtrength, and vigour of the body, Or they 
are not tcmperate in fleep: they do not rigorouſly 
adhere to what is beſt both for body and mind. 
Otherwiſe they would conſtantly go to bed and riſe 
early, and at a fixt hour, Or they ſup late, which 
is neither good for body, nor ſoul, Or they uſe 
neither faſting ror abſtinence. Or they prefer 
(„lich is fo many forts of intemperance) that 
Pic ching, reading, or converſation, which gives 
them tranfient joy and comfort, before that which 
brings godly ſorrow, or inſtruttion in righteouſnels. 

Such 


_—* >” 3 1 dM — W = T7 " 


WS WW. WP. 


Mos 4 = pu 


3 
.* 


- A 


< & * 


( 73 ) 
Such joy is not ſanftified : it does not tend to and 
terminate in the crucifixion of the heart. Such faith 
doth not centre in God, but rather in itſelf. 

So far all is plain. I believe you have faith, and 
love, and joy, and peace. You who are parti 
larly concerned, know each for yourſelf, you 
are wanting in the reſpetts above-mentioned, You 
are wanting either in long-ſuffering, gentleneſs or 
goodneſs; either in fidelity, meckneſs or temper- 
ance, Let us not then, on either hand, fight about 
words. In the thing we clearly agree. 

You have not what I call perfection. If others. 
will call it ſo, they may. However hold faſt what 
you have, and carneitly pray for what you have 
not, 

Q. 29. Can thoſe who are perfect grow in grace ? 

A. Undoubtedly they can. And that not only 


while they are in the body, but to all eternity, 


Q. 30. Can they fall from it? 

A. Lam well atſured they can, Matter of fact 
puts this beyond diſpute. Formerly we thought, 
one ſaved from fin could not fall. Now, we know 
the contrary, We are ſurrounded with inſtances 
of thoſe, who lately experienced all that I mean by 
perfection. They had both the fruit of the ſpirit 
and the witneſs, But they have now loſt both. 
Neither does any one ſtand, by virtue of any thing 
that is implied in the nature of the ſtate. There 
is no ſuch keight or firengeh of holineſs, as it is im- 

ſible to fall from. If there be any that cannot 
all, this wholly depends on the promiſe and faith» 
fulneſs of God, 

Q. 31. Can thoſe who fall from this ſtate recover 
it ? | 

A. Why not? We have many inſtances of this 
alſo. Nay, it is an exceeding common thing, fur 
perſons to loſe it more than once, beforc chey ate 
eſtabliſhed thercin, 

It is therefore to guard them who are ſaved from 


fin, from every occalton of ſtumbling, that I give 


the following advices, But firſt I ſhull ſpcak plauly 
concerning the work itſelf. 


I eltccw 


2003 
I efteem this late work to be of God: 122 
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the greateft now upon earth. Yet like ers, 
this alſo is mixed with much human frailty, But 
theſe weaknefles are far lefs than might have been 
expetted ; and ought to have been joyfully borne by 
all that loved and followed after righteouſneſs. 
That there have been a few weak, warm-headed 
men, is no reproach to the work itſelf, no juſt 
ground for accuſing a m'Ititude of ſober-minded. 
men, who are patterns of ſtrift holineſs. Yet / juſt 
contrary to what ought to have been) the oppoſition 
is great; the helps few. Hereby many are Lindered 
from ſecking faith and holineſs by the falſe zeal of 
others : and ſome who at firſt began to run well, are 
turned out of the way. 

2. 32. What is the firſt advice that you would 
give them ? 

A. Watch and pray continually againſt pride. 
If God has caſt it out, fee that it enter no more : it 
is full as dangerous as defire. And you may ſlide 
back into it unawares: eſpecially if you think there 
is no danger of it. Nay, but I aſcribe all I have 
to God.” So you may, and be proud nevertheleſs. 
For it is pride, not only to aſcribe any thing we have 
to ourſelves, but to think we have what we really 
have not, M. L—-for inſtance, aſcribed all the 
light he had to God, and fo far he was humble. 
But then he thought he had more light than any 
man living. And this was palpable pride. So you 
aſcribe all the knowledge you have to God; and in 
this reſpe&t you are humble. But if you think 
you have more than you really have : or if you think 
you are ſo taught of God, as no longer to need man's 
teaching, pride licth at the door. Yes, you have 
need to be taught, not only by Mr. M-—n, by 
one another, by Mr. M——d, or me. but by the 
weakeſt Preacher in London: yea, by all men. Fox 
God ſendeth by whom he will ſend. 

Do not therefore ſay to any who would adviſe 
or reprove you, You are blind: you cannot teach 
me. Do not ſay, This is your wiſdom, your 
carnal reaſon: but calmly weigh the thing before 
God. Always 
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Always remember, much grace does not imply 
much light. Theſe do not always go together. As 
there may be much light, where there is little love, 
ſo there may be much love, where there 1s little 
light. The heart has more heat than the eye; yet 
it cannot ſee, And God has wiſely tempered the 
members of the body together, that none may ſay 
to another, „I have no need of thee,” | 

To imagine none can teach you, but thoſe who 
are themſclves ſaved from fin, is a very great and 
dangerous miſtake. Give not place to it for a mo- 
ment. It would lead you into a thouſand other 
miſtakes, and that irrecoverably. No: Dominion 


1s not founded * grace, as the madmen of the 


laſt age talked. Obey and regard them that are over 
you in the Lord, and do not think, you know better 


than them. Know their place, and your own: al- 
ways remembering, much love does not imply much 


1 
The not obſerving this has led fome into many 
miſtakes, and into the appearance, at leaſt, of pride. 


O beware of the appearance, and the thing, Let 


there be in you that lowly mind, which was in Chriſt 
2 And be ye likewiſe cloathed with humility. 

t it not only fill, but cover you all over. Let 
modeſty and ſelf- diffidence appear in all your words 
and ations, Let all you ſpeak and do, ſhew that 
you are little, and mean, and vile in your 
own eyes. 

As one inſtance of this, be always ready to own 
any fault you have been in. If yqu have at any 
time thought, ſpoke, or afted wrong, be not back- 
ward to acknowledge it. Never dream that this 
will hurt the cauſe of God; no, it will further it. 


Be therefore open and frank, when you are taxed 


with any thing: do not ſeek either to evade or diſ- 
guiſe it. But let it appear juſt as it is, and you 
will thereby not hinder, but adorn the goſpel. 
Q. 33- What is the ſecond advice, which you 
would give them? 
A. Beware of that daughter of pride enthuſiaſm / 
O keep at the utmoſt A from it: give no place 
2 to 
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10 an heated imagination. Do not haſtily aſcribe 


things to God. Do not eaſily ſuppoſe dreams, voices, 
impreſſions, viſions, or revelations to be from God. 
They may be from him. They may be from nature - 
They may be from the devil. Therefore © believe 
not every ſpirit, but try the ſpirits whether they be 
of God.“ Try all things by the written word, and 
let all bow down before it, You are in danger of 
enthuſiaſm every hour, if you depart ever ſo little 
from ſcripture : yea, or from the plain literal mcan- 
ing of any text, taken in connexion with the con- 
text, And fo you are, if you deſpiſe or lightly 
eſtcem realon, knowledge, or human learning: every 
one of which is an excellent gift of God, and may 
ſerve the nobleſt purpoſes. 

I adyiſe you, never to uſe the words, wiſdom, 
reaſon, or knowledge, by way of reproach. On the 
contrary, pray that you yourſelf may abound in 

m more and more. If you mean worldly wiſdom, 
uſeleſs knowledge, falſe reaſoning ; ſay ſo : and throw 
away the chaff, but not the wheat. 

One general inlet to enthuſiaſm is, expeRing the 
end without the means; the expecting knowledge, 
for inſtance, without ſearching the Scriptures, and 
conſulting the children of God: the expetting ſpirit- 
ual ſtrength without conſtant prayer, and ſteady 
watchfulneſs : the TN any bleſſing without 
Hearing the word of God at every opportunity, 

Some have been ignorant of this device of Satan. 
They have left off ſcarching the Scriptures. They 
ſaid, God writes all the Scripture on my heart; 
therefore 1 have no need to read it.” Others 
thought, they had not ſo much need of hearing» 
and fo grew ſlack in u—_— the morning preach- 
ing. O take warning, you who are concerned here- 
in, You have liſtened to the voice of a ſtranger, 
Fly back to Chriſt, and keep in the good old way, 
which was once delivered to the ſaints: the way 
that even a heathen bore teſtimony of, That the 
Chriſtians role early ever day to ſing hymns to 
Chriſt as God.” 


The 
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The very delire of growing in grace, may ſome- 
times be an inlet of enthuſiaſm. As it contiunally 
leads us to ſeek new grace, it may lead us unawares, 
to ſeek ſomething elſe new, beſide new degrees of 
love to God and man, So it has led ſome to ſeek 
and fancy they had received gifts of a new hind, 
after a new heart, as 1. The loving God with all. 
our mind, 2. With all our ſoul, g. With all our 
{trengih, 4. Oneneſs with God, 5. Oneneſs with. 
Chriit, 6. Having our life hid with Chriſt in God, 
Being dead with Chriſt, 8. Riſing with him, 9. 
e fitting with him in heavenly places, 10. The, 
being taken up into his throne, 11, The being in 
the new Jeruſalem, 12. The ſeeing the tabernacle of 
God come down among men, 13. The being dead 
to all works, 14. The not being liable to death, 
pain, or grief, or temptation, 1 
One ground of many of theſe miſtakes is, the 
taking every freſh ſtrong application of any of theſe 
ſcriptures to the heart, to be a gift of a new lind: 
not knowing that ſeveral of theſe Scriptures are not 
fulfilled yet; that moſt of the, others are fulfilled 
when we are juſtified ; the reſt, the moment we are 
ſanctified. It remains only, to experience them in 
higher degrees, This is all we haye ta expect. | 
Another ground of theſe, and a thouſand miſtakes 
is, the not conſidering: deeply, that Love is the, 
higheſt gift of God, humble, gentle, patient love: 
that all viſions, revelations, manifeſtations. what-, 
ever, are little things compared to love: and that 
all the gifts above-mentioned are either the ſame, 
with, or infinitely inferior to it, 2 
It were well you ſhould be thoroughly ſenſible of 
this: the heaven of heavens is Love. There is 
nothing higher in religion: there is, in effect, no- 
thing elſe: if you look for any thing but more love, 


you are looking wide of the mark, you are getting 


out of the royal way. And when you are * 
others, Have you received this or that bleſling? I. 
you mean any thing but more love, you mean wiong; 
you are leading them out of the way, and putting 
them” upon a falle ſcent. Settle it then in your 
G 3 heart, 
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heart, that from the moment Cod has ſaved you 
from all in, you are to aim at nothing more, but 
more of that leve deſcribed in the thirteenth of 
the Corinthians. You can go no higher than this, 
till you are carried into Abraham's boſom, 


I fay yet again, beware of enthuſiaſm. Such is, 
the n you have the gift of Fropheſng, or 
of difcerning of ſpirits, which I do not belteve one 
of you has; no, nor never had yet. Beware of 
judgin le to be either right or wrong, by your 
own feelings. This is no ſcriptural way of judging. 
O keep cloſe to the law and the teſtimony ! 

Q. 34. What is the third ? 

A. Beware of Antinomianifm, — void the 


Jaw, or ny gout of it, through faith. Enthuſiaſm 
naturally to this: indeed they can fcarce be 
Teparated, This may ſteal upon you in a thouſand 
forms, ſo that you cannot be too watchful againſt 
it. Take heed of every thing, whether in principle 
or practice, which has any tendeney thereto, Even 
that great truth, that Chriſt is the end of the law, 
betray us into it, if we do not conſider, that 

He has point of the moral law, and: 
grafted it into the law of love. Beware of thinking, 
<« Becauſe I am filled with love, I need not have- 
2 much holineſs : Becauſe I pray always, therefore 
need no ſet time for private prayer: Becauſe L 
watch always, therefore I need no particular ſelf- 


examination.” Let us magnify the law, the whole 


written werd, and make it honourable, Let this be- 
our voice, I prize 338 above gold 
or precious ſtones. what love have I unto thy 
law. All the day long is my ſtudy in it! Beware 
of Antinomian books: particularly the works of 
Dr. Criſp, and Mr. Saltmarſh, They contain many 
excellent things: And this makes them the more 
dangerous. O be warned in time ! Do not play with 
pre: do not put your hand en the hole of a cock- 


atrice den! I intreat you, beware of Bigotry. Let not 
your love or beneficence be confined- to Methodiſts 
(fo called) only: much leſs to that very ſmall part 
of them, who ſeem to be renewed in love: or to- 


thoſe 
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thoſe who believe your's and their report: O make 
not this your Shibboleth. Beware of itillnels: ceaſing, 
in a wrong ſenſe, from your own works. To men- 
tion one inſtance out of many, Lou have received, 
ſays one, a great bleſſing. But you began to talk 
of it, and to do this and that, $o you loſt it, You 
ſhould have been fill.“ 

Beware of ſelf-indulgence: yea, and making a 
virtue of it, laughing at ſelf-denial, and taking up 
the crols daily, at faſting or abſtinence. Beware 
of cenſoriouſneſs ; thinking or calling them that any 


ways oppole you, whether in judgment or practice, 
blind, dead, fallen, or „enemies to the work.“ 
Once more, beware of Soliſidianiſm ; crying nothing 
but © believe, believe: and condemning thoſe as 
ignorant or legal, who ſpeak in a more ſcriptural 
way. At certain ſeaſons indeed, it may be right to 
treat of nothing but repentance, or merely of faith, 
or altogether of holineſs: but in general our call is 
to declare the whole counſel of God, and to pro- 
pheſy according to the analogy of faith. The written 
word treats of the whole, and every particular 
branch of 1ighteouſnets, deſcending to its minuteſt 
branches, as to be ſober, courteous, diligent, patient, 
to honour all men. So likewile the Holy Spirit 
works the ſame in our hearts, not merely creating 
deſires after holineſs in general, but ſtrongly in- 
clining us to every particular grace, leading us to 
every individual part of whatſoever 1s lovely, And 
this with the greateſt propriety: for as by works 
faith is made perfect, ſo the compleating or deſtroy- 
mg the 5 1 _ * Cad. _ or 
uffering t eaſure reatly 

on — ſingle af of obedience or diſobedi _ 

Q. 88. What is the fourth ? 
A. 


ware of fins of omiſſion > loſe no oppor- 


tunity of doing good in any kind. Be zealous of 
good works: willingly omit no work, either of 
piety or mercy, Do all the good you poſſibly can 
to the bodies and ſouls of men. Particularly, * thou 
ſhalt in any wiſe reprove thy neighbour, and not 
tuffer fin upon him,” Be aftive, Give no place to 
| indolence 
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indolence or ſloth: give to occaſion to ſay, „Ve are 
idle, ye are idle.“ Many will ſay ſo ſtiil; but let 

our whole ſpirit and behaviour refute the ſlander. 
Be always employed: loſe no ſhred of time: gather 
up the 22 that none be loſt. And what- 
ſoever thy hand findeth to do, do it with thy might. 
Be flow to ſpeak, and wary in ſpeaking. In a 
multitude of words there wanteth not Gm,” Do 
not talk much : neither long at a time. Few can 
converſe profitably above an hour. Keep at the 
utmoſt diſtance from pious chit-chat, from religious 
goſſiping. | 

Q. 36. What is the fifth ? 

A. Beware of defiring any thing but God. Now 
you deſire nothing elſe, Every other defire is driven 
out: ſee that none enter again, Keep thyſelf 

ure: © Let your eye remain ſingle, and your 
whole body ſhall be full of light.” Admit no defire 
of pleaſing food, or any other pleaſure of ſenſe: 
no deſire of pleaſing the eye or the imagination, by 
any thing grand, or new, or beautiful: no deſire of 
money, of praiſc, or eſteem; of happineſs in any 
creature, You may bring theſe defires back ; but 

u need not ; you need feel them no more, O ſtand 
faſt in the liberty wherewith Chriſt hath made you 
free. | 

Be patterns to all, of denyin rſelves, and 
taking 2 your croſs daily. Let Yay ſee that you 
make no account of any pleaſure which does not 
bring you nearer to God; nor regard any pait which 
does: that you fimply aim at pleaſing him, whether 


by doing or ſuffering: that the conftant language 


of your heart, with regard to pleaſure or 
honour or difhonour, riches or poverty, is, 


In my Lord may live and die 

Q. 37. What is the fixth? 

A. Beware of ſchiſm, of making a rent in the 
church of Chriſt, That inward diſunion, the mem- 
bers ceaſing to have a reciprocal love one for an- 
other, (1 Cor, xii, 25.) is very root of all con- 
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tention, and every outward ſeparation. Beware of 
every thing tending thereto, Beware of a dividing 
ſpirit: ſhun whatever has the leaſt aſpect that way. 
Therefore ſay not, I am of Paul, or of Apollos;” 


the very thing which occaſioned the ſchiſm at Co- 


rinth. Say not, This is my preacher; the beſt 
preacher in England; give me him, and take all the 
reſt.” All this tends to breed or foment diviſion, 
to diſunite thoſe whom God hath joined. Do not 
run down any preacher, Do not exalt any one 
above the reſt, leſt you hurt both him and the 
cauſe of God, On the other hand, do not bear 
hard upon any by reaſon of ſome incoherency or 
inaccuracy of expreſſion ; no, nor for ſome miſ- 
takes, were they really ſuch. 

Likewiſe, if you would avoid ſchiſm. obſerve 
every Rule of the Society, and of the Bands, for 
conſcience ſake. Never omit meeting your Claſs or 
Band; Never abſent yourſelf from any public meet- 
ing: Theſe are the very finews of our ſociety ; 
and whatever weakens, or tends to weaken our 

rd for theſe, or our exaftneſs in attending them, 
ſtrikes at the very root of our community, As one 
ſaith, „That part of our economy, the private 
weekly meetings, for prayer, examination, and par- 
COT moans pro Soar been w_ — _ of 
cepening and confirming ev e „that was 
—— by the word 2. and 1 diffuſing it 
to others, who could not attend the public miniſtry: 
Whereas, without this religious connexion and ine 
tercourſe, the moſt ardent attempts by mere preach- 
ing, have proved of no laſting uſe.” 
uffer nut one thought of ſeparating from your 
brethren, whether their opinions agree with your's 
or not. Do not dream, that any man fins, in not 
believing you, in not taking your word : Or that 
this or that opinion, is eſſential to the work, and both 
muſt ſtand or fall together. Beware of impatience 
of contradiction. Do not condemn or think hardly 
of thoſe, who cannot ſee juſt as you ſee, or who 
judge it their duty to contradict you, whether in a 


great thing ora ſmall, I fear ſome of us have thought 
hardly 


hardly of others, merely becauſe they contradicted 
what we affirmed. All this tends to divihon, And 
by every thing of this kind, we are teaching them 
an evil leſſon againſt ourſelves. 

O beware of touchineſs, or teſtineſs, not bear- 
ing to be ſpoken to: ſtarting at the leaſt word: and 
flying from thoſe who do not implicitly receive 
mine or another's ſayings! 

Expect — and ſition, together 
with croſſes of various kinds. Conſider the words 
of St. Paul, „To you it is given in the behalf of 
Chriſt,” for his ſake, as a fruit of his death and in- 
terceſſion for you, not only to believe, but alſo 
to ſuffer for his ſake,” Phil. i. 10. © It is given!“ 
God gives you this oppoſition or reproach: it is a 
freſh token of his love. And will you diſown the 
| =o Or ſpurn his gift, and count it a misfortune ? 

ill you not rather lay, © Father, the hour is come, 
that thou ſhouldſt be pores. Now thou giveſt 


thy child to ſuffer ſomething. for thee, Do with me 
according to Will.“ now. that theſe things, 
far from being hindrances to the work of God, or 
to your ſoul, unleſs by your own fault, are not only 
unavoidable in the caurſe of providence, but pro- 
fitable, yea neceſſary. for: yqu. Therefore receive 
them from God (not from chance) with willingneſs, 
with thankfulneſs. Receive them from men with 
humility, meekneſs, yieldingnels, gentlenels, ſweet- 
neſs. hy ſhould not even your outward appear- 
ance and manner, be ſoft? Remember the character 
of Lady Cutts: It was ſaid of the Roman Emperor, 
Titus, Never any one came diſpleaſed from him, 
But it might be ſaid of her, never any one went 
diſpleaſed to her. So ſecure were all, of the kind 
and favourable. reception, which they would meet 
with from her. 

Beware of tempting others to ſeparate from you. 
Give no offence which can poſſibly be avoided: 
ſee that your 2 be in all things ſuitable to your 
profeſſion, adorning the doctrine of God our Sa- 
viour. Be particularly careful in ſpeaking of your- 
ſelf: You may not indced deny the work of * 
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but ſpeak of it, when you are called thereto, in 
the molt inoffenſive manner poſſible. Avoid all 
magnificent, pompous words, Indeed you need give 
it no general name. Neither perfection, ſan&ifi- 
cation, the ſecond bleſſing, nor, the having at- 
tained,”” Rather ſpeak of the particulars, which 
God has wtought for you. You may ſay, At ſuch 
a time I felt a change which I am not able to ex- 
reſs. And ſince that time I have not felt pride, or 
felf. wil, or anger, or unbelief : nor any thing but 
a fulneſs of love, to God and to all mankind.” 
And anſwer any other plain queſtion that is aſked, 

with modeſty and ſimplicity. 
And if any of you ſhould at any time fall from what 
au now are, if you ſhould again feel pride or un- 
lief, or any temper from which you are now de- 
livered ; do not deny, do not hide, do not diſguiſe 
it at all, at the peril of your ſoul. At all events go to 


one in whom you can conhde, and ſpeak juſt what: 


you feel, God will enable him to ſpeak a word in 
ſeaſon, which ſhall be health to your foul. And 
ſurely he will again lift up your head, and cauſe the 
bones that have been broken to rejoice. 

Q. 38. What is the laſt advice that you would 
give them ? 

A. Be excmplary in all things: particularly in 
outward things (as in dreſs ;) in little things, in the 
laying out of your money, (avoiding every needleſs 
expence) in deep, ſteady ſerioufneſs, and in the 
folidity and uſefulneſs of all your converfation. So 
ſhall you be a light ſhining in a dark place. So 
mall you daily * grow in grace, till an entrance be 
miniſtered unto you abundantly into the everlaſting 
kingdom of our Loid Jeſus Chriſt.““ 

oft of the preceding advices are ſtrongly en- 
forced in the following refleQions : which I recom- 
mend to your deep and frequent conſideration, next 
to the Holy Scriptures. Be: 

1. The ſea is an excellent figure of the fulneſs of 
God, and that of the blefſed Spirits. For as the 
rivers all return to the fea ; ſo the bodies, the fouls, 
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and the good works of the ons, return unto 
God, to live there in his eternal repoſe, 

Although the graces of God depend on his mere 
bounty, yet is he pleaſed generally to attach them to 
the prayers, the inſtructions, and the holineſs of 
thoſe with whom we are. By though in- 
viſible attractions he draws ſome ſouls through their 
intercourſe with others. 

The ſympathies formed by grace far ſurpaſs 
thoſe formed by nature. 

The truly devote ſhew, that paſlions as naturally 
flow from true, as from falſe love, ſo deeply ſen- 
ſible are _ of the good and evil of thoſe whom 
they love for God's ſake. But this can only be 
comprehended by thoſe who underitand the lan- 
guage of love. 

The bottom of the ſoul may be in repoſe, even 
while we are in many outward troubles: juſt as the 
bottom of the fea is calm, while the ſurface is 
ſtrongly agitated, 

Ihe beit helps to grow in grace are the ill uſage, 
the affronts, and the loſſes which befal us. We 
mould receive them with all thank fulneſs, as pre- 
ferable to all others, were it only on this account, 
that our will has no part therein, 

The readieſt way to eſcape from our ſufferings 
is, . de willing they ſhould endure as long as God 

leales. 
1 If we ſuffer perſecution and affliction in a right 
manner, we attain a larger meaſure of i 
to Chriſt, by a due improvement of one of theſe 
occaſions, than we could have done merely by 
imitating his mercy, in abundance of good works. 

One of the greateſt evidences of God's love to 
thoſe that love him, is to ſend them afflictions with 
grace to bear them, 

Even in the greateſt affliftions, we ought to teſtify 
to God, that in receiving them from his hand, we 
feel pleaſure in the midſt of the pain, from being 
afflicted by him who loves us, and whom we love. 

The readieſt way which God takes to draw a man 
to himſelf, is to afflict him in that he loves moſt, 
and 
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and wirh good reaſon: and to cauſe this affliction 
to ariſe from ſome good action done with a lingle 
eye: becauſe nothing can more clearly ſhew him the 
emptineſs of what is molt lovely and deſirable in 
the world. 

2. True Neſignation conſiſts in a thorough con- 
formity to the whole will of God; who wills and 
does all (excepting tin) which comes to paſs in the 
world, In order to this we have only to embrace 
all events, good and bad, as his will. 

In the greateſt aſflictions which can befal the juſt, 
either from heaven or earth, they remain immove- 


able in peace, and perfectly ſubmiſſive to God, by 


an inward, loving regard to them, uniting in one 
all the powers of their ſouls, 

We ought quietly to ſuffer whatever befals us; 
to bear the defects of others, and our own, to con- 
feſs them to God in ſecret prayer, or with groans 
which cannot be uttered : but never to ſpeak a 
ſharp or peeviſh word, nor to murmur or repine. 

But be thoroughly willing, that God ſhould treat 

in the manner that pleaſes him. We are his 
ambs, and therefore ought to be ready to ſuffer, 
even to the death, without complaining, 

We are to bear with thoſe we cannot amend 
and to be content with offering them to God. This 
is true relignation, And fince he has borne our 


infirmities, we may well bear thoſe of each other 


for his lake. 

To abandon all, to itrip one's-ſelf of all, in order 
to ſeek and to follow Jelus Chriſt, naked to Beth- 
lehem, where he was born; naked to the hall where 
he was ſcourged ; and naked to Calvary, where he 
died on the croſs, is ſo great a mercy, that neither 
the thing, nor the knowledge of it, is given to any, 
but through faith in the Son of God, 

g. There is no love of God without patience, and 
no patience without Loulineſs and ſweetneſs of ſpitit. 

Humility and patience are the ſureſt proofs of the 
increaſe of love. 

Humility alone unites patience with love, with. 
out which it is impoſſible to draw profit from ſuf. 

H ferings ; 
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ferings; or indeed to avoid complaint, eſpecial 
— we think we have given no occaſion for = 
men make us ſuffer. 

True humility is a kind of ſelf-annihilation; and 
this is the centre of all virtues, | 

A ſoul returning to God, ought to be attentive 
to every thing which is ſaid to him, on the head 
of falvation, with a defire to profit thereby. 

Of the fins which God has pardoned, let nothing 
remain but a deeper humility in the heart, and a 
ſtricter regulation in our words, in our actions, and 
in our ſufferings. 

4. The bearing aflliftions, and ſuffering evils in 
Meekneſs and filence, is the ſum of a Chriſtian's life. 

is the firſt obje@ of our love: its next office 
is, to bear with the defe&ts of others. And we 
ſhould begin the practice of this amidſt our own 
houſhold. : 

We ſhould chiefly exerciſe our love towards 
them who moſt ſhock, either our way of thinking, 
or dur temper, or our knowledge, or the deſire we 
have that others ſhould be as virtuous, as we wiſh 
to be ourſelves. - 

5. God hardly gives his Spirit even to thoſe 
whom he has eſtabliſhed in grace, if they do not 
pray for it on all occaſions, not only once, but 
many times. - 

God does nothing but in anſwer to prayer; and 
even they who have been converted to 'God, with- 
out praying for it themſelves (which is exceeding 
rare) were not without the prayers of others. Every 
new victory which a ſoul gains, is the cite of a 
new prayer. 

On every occaſion of uneaſineſs, we ſhould retire 
to prayer, that we may give place to the grace and 
light of God, and then form our reſolutions, with- 
out being in any pain about what ſucceſs they may 
have. 

In the greateſt temptations, a ſingle look to Chriſt, 
and the barely pronouncing his name, ſuffices to 
overcome the wicked one, ſo it be done with con- 

dence and calmncls of ſpirit, 83 
. 8 


* 


* 


0 Aa 


= Ov 00 2 


(0-3 

God's command, to pray without ceaſing, is 
founded on the neceſſity we have of his grace, to 
preſerve the life of God in the foul, which can no 
more ſubſiſt one moment without it, than the body 
can without Air, ü 5 

Whether we think of or ſpeak to God, whether 
we act or ſuffer for him, all is prayer, when we 
have no other object than his love, and the deire 
of rue him. 

that a Chriſtian does, even in eating and ſleep- 
ing, is prayer, when it is done in ſimplicity, ac- 
curding to the order of God, without either adding 
to, or diminiſhing from it by his own choice, a 

Prayer continues in the deſire of the heart, tho“ 
the underſtanding be employed on out ward things. 

In ſouls filled with love, the deſire to pleaſe G 
is a continual prayer. 

As the furious: hate which the devil bears us, is 
termed the roaring of the lion, ſo our vehement 
love may be termed, crying after God. 

God only requires of his adult children, that 
their hearts be truly purified, and that they offer 
him continually the withes and vows, that naturally 
ſpring from perfect love. For theſe delircs bein 
the genuine fruits of love, are the molt pert 
prayers that can ſpring from it. | | 

6. It is fearce conceivable how ſtrait the way is, 
wherein God leads them that follow him: and how 
dependent on him we muſt be, unleſs we are waut- 
ing in our faithfulneſs to him. 
440 is hardly creditable of how great conſequence 

fore God, the imalleſt things are; and what great 
inconveniencies ſometimes follow thoſe, which ap- 
pear to be light faults. ; 

As a very little duſt will diſorder a clock, and 
the leaſt grain of ſand will obſcure our ſight, lo. the 
leaſt grain of fin, which is upon the heart, will 
hinder its right motion towards God, 

We ought to be in the church as the ſaints are in 
heaven, and in the houſe as the holieſt men are in 
the church: Doing our work in the houſe, as we 

H s pray 


(8 J 

in the church, worſhipping God from the 

ground of the heart. 
Me ſhould be continually labouring to cut off 
all the uſcleſs things that ſurround us. And God 
uſually retrenches the ſuperfluities of our ſouls, in 
the ſame proportion as we do thoſe of our bodies. 
The beit means of refiſting the devil is, to de- 
ſtroy whatever of the world remains in us, in or- 
der to raiſe for God upon its ruins, a building all of 
love. Then ſhall we begin in this fleeting life, to » 
| 


love God, as we ſhall love him in eternity, 

We ſcarce conceive, how eaſy it is to rob God 
of his due, in our friendſhip with the moſt vir- 
tuous perſons, until they are torn from us by death. 
But if this loſs produce laſting ſorrow, that is a 
clear proof, that we had before two treaſures be- 
tween which we divided our heart. 1 

7. If after having renounced all, we do not watch | 
inceſſantly, and beſeech God to accompany our 
Vigilance with his, we ſhall be again entangled and 
overcome. | 

As the moſt dangerous winds may enter at lietle 
openings, ſo the devil never enters more danger- . 
ouſly, than by little unobſerved incidents, which 
ſeem to be nothing, yet inſenſibly open the heart to 

temptation .es 

It is good to renew ourſelves from time to time, 
by cloſely examining the ſtate of our ſouls, as if we 
had never done it before. For nothing tends more 
to the full aſſurance of faith, than to keep ourſelves 
by this means in humility, and the exerciſe of an 
good works, | 

To continual watchfulneſs and prayer, ought to 
be added continual employment. For grace flies a 
vacuum as well as nature, and the devil fills what- 
ever God does not fill. | 

There is no faithfulneſs like that, which ought to 
be between a guide of ſouls, and the perſon directed 

him. They ought continually to regard each 
other, in God, and cloſely to examine themſelves, 
whether all their thoughts are pure, and all their | 
| 

| 


words directed with Chriſtian diſcretion, Other 
affairs 
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affairs are only the things of men; but theſe are 
peculiarly the things of God. . * 
8. The words of St. Paul, . No man can call Jeſus, . 
Lord, but by the Holy Ghoſt,” ſhew us the neceſſity 
| of eyeing God in our good works, and even in our 
| minuteſt thoughts; knowing that none are pleaſing 
to him, but thoſe which he forms in us and with us. 
From hence we learn, that we cannot ſerve him, 
unleſs he uſe our tongue, hands, and heart, to do : 
» by his Spirit whatever he would have us to do. 
If we were aot utterly impotent, our good works 
would be our own property: Whereas now they 
belong wholly to God, becauſe they proceed from 
him and his grace; while raiſing our works, and. 
ma them all divine, he honours himſelf in us 
through them. f | * 
One of the principal rules of religion is, To laſe 
no occaſion of ſerving God. And fince he 1s in- 
viſible to our eyes, we are to ſerve him in our 
neighbour ; which he receives as if done to him- 
| {cif in perſon, ſtanding viſibly before us. 
God does not love men that are inconſtant, nor + 
i nod works that are intermitted. Nothing is plea- 
fing to him, but what has a reſemblance of his On 
immutability. ; I 0 
A conſtant attention to the work which God en- 
truſts us with, is a mark of ſolid piety. | 
Love faſts when it can, and as much as it can. 
It leads to all the ordinances of God, and employs 
itſelf in all the outward works, whereof it is capable, 
| It flies, as it were, like Elyah over the plain, to 
| 3 upon his holy mountain. 
is ſo t that he communicates great 
| oy thing thet is done for his ſervice. _—_— | 
A are t who are fick; yea, or loſe thei 
| life 8 a good work. FD ow 
God frequently conceals the part which his chile 
dren have in the converſion of other ſouls, Yet 
one may boldly ſay, that perſons who long groan - 
| before him for the converſion of another, whenever 
that ſoul is converted to God, is one of the chief 
| 
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Charity cannot be practiſed right, unleſs, firſt, 
we exerciſe it the moment God gives the occaſion ; , 
and ſecondly, retire the inſtant after, to offer it to 
God by humble thankſgiving. And this for three 
reaſons, 1, To render him what we have received 


from him: 2, To avoid the dangerous temptation, 
which ſprings from the very goodnefs of theſe 
works; 3. To unite ourſelves to God, in whom 
the foul expands itſelf in prayer, with all the graces 
we have received, and the works we have done, 
to draw from him new ſtrength againſt the bad 
effects which thefe very works may produce in us, 
if we do not make uſe of the antidotes, which 
God has ordained againft thefe poiſons. The true 
means to be filled anew with the riches of 


—— 
is thus to ſtrip ourſelves of it; and without this, it 


is extremely difficult, not to grow faint in the practice 
of good works. 

Good works do not receive their laſt perfection, 
till they, as it were, loſe themſelves in 
is a kind of death to them, reſembling 
bodies, which will not attain their higheſt life, 
their immortality, till lofe themſelves in the 
lory of our fouls, or rather of God, wherewith 
they ſhall be filled. And it is only what they had 
of earthly and mortal, which good works loſe by 
this ſpiritual death. | 
Fire is the ſymbol of love: and the love of God 
is the principle and the end of all our good works, 
But as truth ſurpaſſes figure, the fire of divine love 
has this advantage over material fire, that it can re- 
aſcend to its ſource, and raiſe thither with it, all 
the good works which it produces. And by this 
means it prevents their being ag + by pride, 
vanity, or any evil mixture, But this cannot be 
done, otherwiſe than by making 
in a 1 manner, die in Cod, by deep gratitude, 
which plunges the ſoul in him as in an abyſs, with 
all chat it is, and all the grace and works for which 
it is indebted to him : a gratitude, whereby the ſoul 
ſeems to empty itſelf of them, that they may return 
to their ſource, as rivers ſeem willing to empty 
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themſelves, when they pour themſelves with af 
their waters into the ſca. 

When we have received any favour from God, 
we ought to retire, if not into our clotets, into 
our hearts, and ſay, I come, Lord. to rcitore to 
thee what thou haſt given, and I freely relinquiſh 
it, to enter again into my own nothingneſs. For 
what is the moſk perfe creature in heaven or carth 
in thy preſence, bat a void capable of being filled 
with thee and by thee, as the air which is void and 
dark, is capable of being filled with the light of 


the ſun, who withdraws it every day to reſtore it 


the next, there being nothing in the air that either 
appropriates this light, or reſiſts it. O give me the 
ſame felicity of receiving and reſtoring thy grace 
and good works! I ſay thine: for 1 acknowledge 
the root from which they ſpring, is in thee, and 
not in me. 


26. In the 1764, u a review of the 
whole ſubject, rr ſum of what 1 
had obſerved, in the following ſhort propoſitions. 

4. There is ſuch a thing as perfection for it is 
again and again mentioned in Scripture. 

2. It is not ſo early as juſtification; for juſtified 
perſons are to go on to perfection, Heb. vi. 2. 

3. It is not ſo late as death; for St. Paul ſpeaks 
of living men that were perfect, Phil. iii. 15. 

4. It is not abſolute, Abſolute perfettion belongs 
not to man; nor to angels; but to God alone, 

5. It does not make a man infallible: none is in- 
fallible, while he remains in the body. 

6. Is it finleſs ? It is not worth while to contend 
for a term. It is ſalvation from ſin. 

7. It is perfect love. 1 John iv. 28. This is the 
efſence of it: its properties, or inſeparable fruits, are 
* rejoicing evermore, praying without ceaſing, and 
in every thing giving thanks,” 1 Theſ. v. 16, &c. 

8. It is improveable. It is ſo far from lying in an 
indiviſible point, from being incapable of increaſe, 


that one perfetted in love may grow in grace far 
ſwifter, than he did before. 


9. It 


( 9» ) 

9. It is capable of being loſt; of which we have 
numerous inſtances. But we were not thoroughly 
convinced of this, till five or fix years ago. 

10. It is conſtantly both preceded and followed 
by a gradual work. | 

11. But is it in itſelf jinſtant-eous, or not? In 
examining this, let us go on ſtep by ſtep. 


An inftentaneous change has been wrought in ſome 


believers : none can deny this. 


Since that change, they enjoy perfect love. They 


rejoice  evermore, pray without ceaſing, and in 
every thing give thanks. Now this is all that I 


mean by perfection. Therefore theſe are witneſſes - 


of the perfection which I preach. 
« But in ſome, this change was not inſtantaneous.” 


They did not perceive the inſtant, when it was 


wrought. It is often difficult to perceive the inſtant, 
when a man dies, Yet there is an inſtant, in which 
life ceaſes. And if even fin ceaſes, there muſt be a 
lat moment of its exiſtence, and a firſt moment of 
our deliverance from it. 


« But if they have this love now, they will loſe 


it.“ They may; but they need not. And whether 
they do or not, they have it now; they now ex- 

nce what we 1 all loue. 
I now reJoice, pray iſe wi ceaſin 
«© However, fn 3s 75 1 8 K 
not deſtroyed.” it w you pleaſe, They are 
ali-love to-day ; and they take no thought for the 
morrow. 

« But this dofrine has been much abuſed.” 80 
has that of juſtification by faith. But that is no 
reaſon for giving up, either this or any other 
Scriptural Doctrine. When you waſh pouy child, 
as one ſpeaks, throw away the water, but do not 
throw away the child.” } 

« But thoſe who think they are faved from fin, 


fay, they have no need of the merits of Chriſt,”* 


They fay juſt the contrary, Their language is, 
Ev'ry moment, Lord, I want 
The merit of thy death! 


They 
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They never before had ſo deep, ſo unſpeakable, 
a conviftion of the need of Chrilt in all bis offices, 
as they have now. 

Tnerefore all our Preachers ſhould make a point, of 
Pre. — — to believers conſtantly, ftrongly, 
icitly. 

And all — ſhould mind this one thing, and 
continually agonze for 1, ; 

27. I have now done what I propoſed. I have. 
given a plain and fimple account of the manner, 
wherein I firſt received the doctrine of perfection, 
and the ſenſe wherein I received, and wherein I. 
do receive and teach it to this day. I have declared 
the whole, and every part of what I mean by that 
Scriptural Expreſſion, I have drawn the picture 
of it at full length, without either diſguiſe or cover- 
ing. And I would now aſk any impartial perſon, 
What is there ſo frightful therein? Whence is all 
this outcry, which, for theſe twenty years and up- 
wards, has been made throughout the kingdom ; as if 
allChriſtianity were deſtroyed, and all religion torn 
up by the root? Why is ut, that the very name of 
Perfection has been caſt out of the mouths of Chriſ- 
tians ; yea, exploded and abhorred, as if it contained 
the moſt pernicious hereſy ? Why have the Preachers 
of it been hooted at, like mad s, even by men 
that fear God: nay, and by ſome of their own chil- 
dren, ſome whom they under God, had begotten 
through the goſpel? hat reaſon is there for this? 
Or what pretence ? Reaſon, ſound reaſon there is 
none. It is impoſſible there ſhould : but pretences 
there are, and thoſe in great abundance. Indeed 
there 1s ground to fear, that with ſome, who 
treat us thus, it is a mere pretence; that it is no 
more than a copy of their countenance, from the 
begirning to the end. They wanted, they ſoughs 
occaſion againſt me : and here they found what they 
ſought. “ This is Mr, Weliley's dodrine ! he preaches 
perfection; He does: yet this is not kis do&rine, 
any more than it is yours or any one's elſe, that is 
a Miniſter of Chriſt, For it is kis doctrine, par- 
ticularly emphatically His; it is the _— of 

| clus 
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Jeſus Chriſt, Thoſe'are kis words, not mine, Eœsodd. 
E» Tine, 3 Hard tur & is Tor Spavoig Ng iC. . Ve 
ſhall — de perfeRt, as your Father who is in 
heaven is perfect.“ And who ſays, ye ſhall not? 
Or at leaſt, not till your ſoul is ſeparated from the 
body ? It is the doctrine of St. Paul, the doctrine 
of St. James, of St. Peter, and St. John: and no 
otherwiſe Mr. Weſley's, than as it is the doctrine of 
_— _ * preaches the pure and = o_ 
golpel. I te u, as plain as I can , where 
— 1 ond this. I found it ke Oracles 
of Gon, in the Old and New Teſtament: when 1 
read them with no- other view or defire but to fave 
my own ſoul. But whoſe-ſoever this doctrine is, I 
pray you, what harm is there in it? Look at it 
again : ſurvey it on every fide, and that with the 
cloſeſt attention. In one view it -- wax - of in- 
tention, dedicating all the life to God, It is the 
giving God all our heart; it is one deſire and deſign 
ruling all our tempers. It is the devoting, not a 
part, but all our ſoul, bodv, and ſubſtance to Cod, 
n another view, it is all the mind which was in 
Chriſt, enabling us to walk as Chriſt walked. Ir 
is the circumci of the heart from all filthineſs, 
all inward as well as outward pollution. It is a 
renewal of the heart in the whole image of God, 
the full likeneſs of him that created it. Yet in 
another, it is the loving God with all our heart, 
and our neighbour as ourſelves, Now take it in 
which of theſe views you pleaſe, (for there is no 
material difference) and this is the whole and ſole 

rfeftion, 2s a train of writings prove to a 

emonſtration, which I have believed and taught 
for theſe forty years, from the year, 1725, to the 
year 176g. 

28. Now let this perfection appear in its native 
form, and who can ſpeak one word againſt it? Will 
any dare to ſpeak againſt loving the Lord our God 
with all our heart, and our neighbour as ourſelves? 
Againſt a renewal of heart, not only in part, but 
in the whole image of God? Who is he that will 
open his mouth againſt being being cleanſed _ 

a 
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all pollution both of fleſh and ſpirit ? Or ab 
having all the mind that was in Chriſt, and walking 
in all things as Chriſt walked ? What man who 
calls himſelf a Chriſtian, has the hardineſs to object 
to the devoting, not a part, but all our ſoul, body 
and ſubſtance to God W e ſerious man — 
le the giving God all our heart, and the havi 

22 3 all our tempers ? I ſay, _ 
let this perfection appear in its own ſhape, and 
who will fight againſt it ? It muſt be diſguiſed, 
before it can be oppoſed. It muſt be covered with a 
bear-ſkin firſt, or even the wild beaſts of the people, 
will ſcarce be induced to worry it. But whatever 
theſe do, let not the children of God any longer 
fight againſt the image of God, Let not members 
of Chriit ſay any thing againſt having the whole 
mind that was in Chriſt. Let not thoſe who are 
alive to God oppoſe the dedicating all our life to 
him. Why ſhould you, who have his love ſhed 
abroad in your heart, withſtand the giving him all 
your heart? Does not all that is within you cry 
out; „O who that loves, can love enough ?” What 

ity that thoſe who delire and deſign to pleaſe him, 
thould have any other deſign or deſire? much more 
that they ſhould dread, as a fatal deluſion, yea, 
abhor, as an abomination to (rod, the having this 
one deſire and deſign, ruling: every temper! Why 
ſhould devout men be afraid of devoting all their 
ſoul, body, and ſubſtance to God ? hy ſhould 
thoſe who love Chriſt, count it a damnable error, 
to think we may have all the mind that was in him ? 
We allow, we contend, that we are juſtified freely, 
through the righteouſneſs and the blood of Chriſt, 
And why are you ſo hot againſt us, becauſe we 
expect likewile, to be ſanctiſed wholly through his 
Spirit ? We look for no favour either from the open 
ſervants of fin, or from thoſe who have only the 
form of religion, But how long will you, who 
worſhip God in ſpirit, who are circumciſed with 
the circumciſion not made with hands, ſet your bat- 
tle in array againſt thoſe, who ſcek an entire cir- 
cumciſion of — who thirſt to be cleaſed 
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all filthineſs of fleſh and ſpirit, and to perfect holi- 


neſs in the fear of God ? Are we your enemies, 
becauſe we look for a full deliverance from that carnal 
mind, which is enmity againſt God? Nay, we are 
your brethren, your fellow-labourers in the vine- 
yard of our Lord, your companions in the kingdom 
and patience of jeſus. Although this we confeſs, 
(if we are fools therein, yet as fools bear with us ;) 
we do expett to love God with all our heart, and 
our neighbour as ourſelves, Yea, we do believe, 
that he will in this world fo “ cleanſe the thoughts 
of our hearts, by the inſpiration of his Holy Spirit, 
that we ſhall perfectly love bim, and worthily 
' magnify his holy name,” 


